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For we know, that if our earthly house of this tabernacle were 
dissolved, we have a building af God, an house not made with 
hands, eternal in the heavens.——II. Cor. v. 1. 


TERE is nothing so well calculated to inspire true dignity of 
mind, and elevation of character, as the religion of Jesus Christ. 
For while it humbles us at the feet of divine mercy, and teaches 
us absolute dependence on the Almighty, it communicates unto 
us the highest principles and feelings of independence with res- 
pect to created beings. Affording unshaken confidence in the 
goodness and wisdom of God, it inspires a strong assurance that 
through all the scenes of life, and even in the dangers and ruins of 
death, we shall be safe; our existence shall be maintained, and 
our happiness secured. s¢ 7 

Hence it is, that while the heathen philosopher, in his last mo- 
ments, rolls in the extreme anguish of aucertaipty with regard to 
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a future stale, or sinks under the fearful apprehensions of annihi- 
lation, the Christian descends into “ the valley of the shadow of 
death,” full of the light of life. ‘“ For we know that if our earthly 
house of this tabernacle were dissolved, we have a building of 
God, an house not made with hands, eternal! in the heavens ” 

The exemplification of this glorious truth we have had in our 
dear brother, whose death has called us together on this solemn 
and mournful occasion. He sustained the afflictions of life, and 
bore up ander the agonies of death, like a Christian; and he has 
gone to realize the truth of our Apostle’s words, “ Our light af. 
fliction, which is but for a moment, worketh for us a far more ex. 
ceeding and eternal weight of glory.” 

St. Paul having advanced this sublime passage in the preced. 
ing chapter, proceeds to secure the ground thereof, in the words 
of our text. 

In humble dependence on the Lord for divine aid, we will at- 
tempt the elucidation of the text in the following manner. 

We will take into consideration, 

I. The earthly house of this tabernacle, and its dissolution. 

IL. The building of God not made with bands, and its perma. 
pent establishment in the heavens. 

III. The knowledge professed in the text. 

IV. The exemplification of that part of the subject which re. 
spects time, in the Christian and ministerial character of our de- 
ceased bro: her Manly. 

The subject, my dear brethren, is truly solemn and interesting : 
it demands the serious and devout attention of every one in this 
assembiy. May the solemnity of the occasion, and the impor. 


tence of the subject as being connected with the vast concerns of | 


our immertal souls. rest with dye weight on oar minds. And may 
God afford as, in our meditations, the aid of his Holy Spirit, that 
his name may be glorified in our salvation, through Jesus Christ. 
Amen. 

1. We are first to consider, the earthly house of this taberna- 
cle, and its dissolution. 

The inspired writers, ia speaking of the haman body, fre- 
quently compere it to a house or tabernacle, Job speaks of the 
children of men, as dwelling in houses of clay, and having their 
foundation in the dust.—Job iv. 19, St. Peter also speaks of his 
body as a tabernacle, and of putting off his tabernacle in departing 
this life—II. Pet. i. 13,14. And St. Paul, inthe text. uses the 
same mariner of expression ; ‘‘ our earthly house of this taberna- 
cle.” 'This.expression is here applied to the bodies of the people 
of God in particular ; althoogh it may be applied, with equal pro- 
priety,to mankind in general. For there is no herspoutein een 
the physical constitution andthe natural powers of the bodies of 
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the saints, and that constitetion aud those powers of the bodies of 
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angodiy men. The believer is, indeed, under the influence of the 
Holy, Spirit ; and by the power of divine grace he is renewed in 
tie alieetions and tempers of bis mind. . But buman nature, as it 
respects the body, is not changed in him. a} 

Heuce it is, that he is commanded to “abstain from fleshly 
lasts which war against the soul,” and to “ mortify the deeds of 
tie body.” Butit does not follow from hence, that his body is 
uuder the deminion of sin. Divine grace, destroying the domin+ 
jon otf sin, consecrates his mortal body, *‘ tlic temple of the Holy 
Ghosi,” and its members, “instruments of righteousness unto 
God.” ‘Pherefore the real Obrisuan, though he possesses the 
suine bodily appetites with cther men, triumphs in the possession 
ot holiness, ‘Ihe appetites of his: bedy, being put under the regu- 
lating power of the grace of God, are made to subserve the divine 
will, and advance the happiness of their possessor. See Rom. 
vi. 12, 1S—Psal xix. 13. 

itis higbly probable that the human bedy is compared to @ 
“ house,” to express the orderly arrangement of the mateftals of 
which it is composed, the preportion oi its several parts, and the 
noble design for which it was tormed.—It was made for a habita- 
tien of an immortal spirit, bearing the image of the God of glory, 
and being capable of enjoying communion with him for ever. 

The humzn body, indeed, is not at present what it was, when it 
eame out of the hand of God—it then flourished in immortality— 
it now sinks under the weight of mortality. Yet it still appears 
“fearfully and wonderfully made,’ and gives strang imtimations 
of its original excellence : it is grandeur in ruins. In contempla- 
ting this object, though melancholy reflections naturally arise, yet 
we cannot but remark. that the high designation of its immaterial 
inhabitant, and the infinite wisdom and power of its Creator, are 
among its most prominent characteristics. ‘The contemplation of 
these ruins, is death to atheism, and all its concomitant errors. * 

Our bodies are called “ earthly,’ to indicate’ the materials of 
which they are composed, and the means by which they subsist: 
“our earthly house of thistabernicle Respecting the former, we 
learn, that God created man out of the dust of the earth; and after 
the transgression of man, God said unto nm, “ Dust thou art, and 
anto dust shalt thou retarn.” From the earth our bodies came: 
they descend from the first Adam, who was made of the dast of 
the earth. With respect to the aliments on which our bodies sub- 
sist, grow to maturity, and have the common wastes of natare re- 
paired, we know that they are directly or indirectly derived from 
the earth, from which our bedies came, and unto which they must 
s00n return. 





* Witness the conviction of the atheistical Galen. 
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~ The body of man is compared toa “ tabernacle,” a temporary 

dwelling ; because in its present state of corruption, itis a dwel. 
ling for the immortal mind for the time being only ; im whieh it is 
to lodge for a little while, and then go hence to an eternal world, 
How short the stay which we make in “ our earthly house of this 
tabernacle!” ‘The life of man, in the antedeluvian age, was pro- 
longed ‘to almost.a thousand years—but this was less than a mo- 
ment, when compared with that iimtmortality which embraces 
everlasting ages, and unto which man had a right in‘a state of 
innocence. How short then the age of man now! Alter the 
flood it was reduced 1 a hundred and twenty years. In the 
days of David it stood at three score avd ten years ; and at this 
it probably now stands. It is indeed. trae, that, in consequence 
of a multitude of diseases and casaalties, few arrive even io tiis 
age. Itis highly probable, that the average ege of map at -pre- 
sent, would not exceed twenty-five or thirty years. How vain is 
the life, and how few the days of ‘‘ mun that is born of a wo. 
man.” 

A tabernacle is an uncomfortable dweliing, put up in haste, 
and designed to be oceupied for a short time only. In like man. 
ner, the body of man, in this state of mortality, is an uncomforta- 
bie habitafien for the immortal soal. It embarrasses and cramps 
the active spirit in the exercises of its nuble powers. The mind, 
when it would expand itself and soar aloft, is frequently borne 
down by the weight ofmortality ; and itis too ofien immersed in 
floeds of worldly cares, forgetting its noble birth, and great and 
gieriousend. For this reason the believer often chooses ** rather 
fo be absent from the body. that he may be present with the 
Lord” ‘ Not that he would be unclothed, but clothed upon, that 
mortality might be swallowed up of life.”—II. Cor. v, 4. 

Toe desire of the believer shall be granted to him: his groan- 
ing shall be beard. He shall be released from his uncomfortable 
house of clay. This earthly tabernacle shall be taken down ; this 
momen/ary «welling shall be dissolved. 

The dissolution of the body of man does net arise from any 
seeds of death originally existing in its nature. It was created 
immort«!, and was not capable of dissoJution, until the law of God 
was violated by man, 

Bat when man, through transgression, incurred the curse of 
the law, he lost the immortality of his body, and became subject 


pniodeat’:.* * By one man sin entered into the world, and death 


by sin” 


« Thoogh the Almighty did not forget mercy towards the trans- 


gressor, yet he pronounced judgment against him. ‘* Dust thoa 
ait,f and unto dust shalt thou return.” This deeree has gone 


* Rom. y. 9, t Compare Gen. iii. 19, with Heb. ix, 24. 
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forth) and shalknot be revoked. “ It is” analterably ‘appointed 
unto man once to die.” The execution of this sentence may be in 
an instaut, or it may take place by slow and almost imperceptible 
degrees. Nature, in some cases, is worn oat by the force of 
time, and sinks beneath the weight of years. In’other cuses, by 
the violewce of disease, it is broken in a moment! Thus, wie- 
ther slowly or suddenly, “the eartily house is dissolved; the tab- 
ernacle is taken down, and the dust retarns to the dust again.”— 
But the immortal spirit, dismissed from its uncomfortable dwelling 
of clay, ascends, (if washed in the blood of the lamb) to happiness 
eternal at the right hand of God. 

The dissvlution of * our earthly house of this tabernacle,” is 
not, indeed, without painful feelings, and disagreeable reflections. 
Death is necessarily attended with bodily pain, exeept where 
some casualty suddenly extinguishes the principle of bodily sen- 
sibility. And there is so deeply implanted within as, af aver- 
sion to pain and death, that itis epee for us to reflect’on the 
one or the other, without disagreeable sensations, unless we con- 
nect with these reflections, ideas of better modes of existence in 
a future state Even then we only drown the disagreeableness 
of the former reflections, in the pleasure of the latter. “ We do 
not desire to be unclothed, but clothed upon, that mortality might 
be swallowed up of life.”* 3 

Full of this glorious hope, the believer cheerfully submitsito the 
dissolution of his body, and triamphs even in the midst of death. 
He is assured, that he shail survive the ruins of his earthly teber- 
nacle, and arise to unfading pleasure and glory in the paradise of 
God.—" He knows that.he has a building of God, am house not 
made with hands, eternal in the heavens.” 


* IL. Cor. v. 4. 
( To be continued ) 
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VITAL RELIGION. 
(No. IL) 
ITS IMPORTANCE. 
Tux worth of true godliness, is an object of sech magnitude as 


exceeds all haman calculation. The strongest imagination cannot 
paint it to the mind ; neither can the utmost stretch of thought in- 
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clude it within.iis grasp, ° ‘The value of Religion is inconceivable; 
because the advauiages arising {rom it, embrace eternity in, their 
duration, ‘That, the. happiest consequences result.from the,pos. 
session of real piety, appears from this, that it gives us true excel, 
leace, and imparts unte.as the enjoyment of substantial bappiness. 
In| lite, in death, ia eternity, i bestows greatness on mau. It 
qualifies him for the discharge of all his duties, and dye the enjoy. 
ment of ali luwiul pleasures, Possessed of the Religion of Jesus, 
we neet death with trumphant joy ; and eternity bursts upon us 
with alk the refulgence of immortal glory. . ) 

Under every circumstance, in which man can be placed in the 
world, the Religion of Jesus, when enjoyed in its hie and. power, 
js attended with very happy and glorious effects ; beeause it raises 
the soul above dependence on created things, and fixes iten God, 
in whom there is no variableness, neither shadow of turning. 
Such a soul.is not much affected with the mutations of this miuse- 
rable world. It rises above the influence of prosperiiy.and adver- 
sity. - It passes the scenes of health or affliction, joy or grief, life 
or death, with a smooth uninterrupted course. In, the possession 
of independence in relation to secondary causes, and in a firm re- 
liance on the power of God, it remains unmoved even amidst the 
wreck of worlds. 

If adversity is the lot of the pious man, he receives it with sub- 
mission, and feels the evils of life greatly diminished by the influ- 
ence of Religion For this influence, when it operates without re- 
straint, elevates him above the care, the anxiety, the vexation of 
spirit, attached to human life, and introduces him intothe calm re- 
gions of resignation and peace divine... It diminishes the galling 
effects produced by his crosses—alleviates ali his afflictions—and 
lightens all his burdens in life. By inspiring him with a wise and 
manly spirit, it saves him, in the presence of danger, from cow- 
ardly timidity. and, ander the operation of distress, from dejec- 
tion ef mind. If adversity, like an impetuous torrent, should roll 
its waters upon him, yet he will remain immoveably fixed on the 
rock of eternal ages, while he puts his trust in the God of truth. 
Although his possessions, his pleasures, his honors, his friends and 
his health, may be swept away, yet he will not be left destitute of 
security, nor without consolation. For under the greatest possi- 
ble accumulation of natural evils, be will still find himself within 
the arms of Almighty goodness. ‘Taught by that Wisdom which 
is from above, he even rejoices in the midst of infirmities and ca- 
lamities ; because he is persuaded, #hat his light affiictions, which 
are but for a moment, shall work for him a far more exceeding 
and eternal weight of glory. O! the happiness of those whose 
hearts are filled with vital Religion! How sweet the peace, how 
pleasing the prospects, of the children of grace, in whom the love 
of God rules with the mildest sway ! 
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Tt is worthy of remark, that consolation and support, in the 
hours of affliction and calamity, are not the only advantages, 
which) in the present life, result: trom the possession of godliness, 
Other advantages, which give substance ane solidity to the com- 
forts of life) flow from the same holy souree, (Religion gives such 
a relish to 2il the awfal enjoyments of the world, as is aiterly-un- 
known tothe children of iniquity. 

The glare. of riches, the tinsel of honor, the gaudy show of plea- 
sure Whic!) the world bears in its faee, vanish before the view of 
that eve. which is Muminated by the light of heaven; and-ef 
course, moderation in desire, with regard to these objects, is ‘in. 
svired ‘Poe mind remains calm in their presence;' undistarbed 
vith that ivtleence which sets the world of the ungodly in high 
fermentation’ While all is agitation among ‘worldly men, ‘the 
pions orssess peace and quietness of mind, and feel the. sweetest 
éo'iene. rising from a consciousness of rectitude, and an assu- 
rance of ieortal enjoy ments in God. 

‘Coos. Rebelo imparts a divinesweetness of sou!—the temper 
vcumes mild-the dispositions assume a heavenly frame, the pas- 

eg are pednced to order and harmonious operation, and a foun- 

f pleasure is opened within, springing up antoeternal life. 
1 cadiden to this, Religion raises in the heart of man, a grate- 
ese of obligation, for the favors conferred by the hand of 
cuce Now such a sense more ‘than’ doubles the enjoy- 
rots of thosefavors, and thereby greatly increases the happiness 
oi the righteous man = Gratitade to the Divine Being, is a sensa- 
tion ottended with pure and elevated felicity. No emotion of the 
heart is more pleasurable, or better calculated to exalt the soul to 

moral and inté!lectual greatness, 

Besides. the exercise of heavenly affections, and the perform. 
ance of good actions, naturally lead to happiness. Are not the 
holy affections inspired by Religion, benevolence; compassion, 
brotherly kindness, the love of God, full of delight ?. Does not 
the performance of acts of justice, mercy, humanity, administer 
the purest and most lasting satisfaction? In performing virtuous 
actions, we have no misgiving thoughts, no uneasy reflections pre- 
saging evil. Complacency of mind, arising from the approbation 
of conscience, always accompanies actions of a holy nature. 

How happy. and how great is the man! who possesses Reli- 
gion in all its life and power. He renounces the vanities of the 
world; he seeks first the kingdom of God, and his righteousness ; 
he sets his affections on things above ; he makes God his portion ; 
and, in life, in death, in eternity, he rests himself on the Father of 
everlasting ages, and triumphs in the hope of immortal existence. 
He spends his days in peace and quietness, and when he goes. 
thenee, he commences a better mode of existence in the world of 


glory. 
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Even in his passage te the other world, when surrounded with 
the shades of death, his heart exultingly exclaims, “ 1 will fear 
no evil, for thy rod and thy staff do comtort me.” When he clo- 
ses his eyes in the darkness of death, it is only to open themmto the 
light of eternal life, beaming from the face of the Sun of righteous. 
ness. He bids adieu to the corruptible things of time and sense, 
that he may enter upon the possession of “ an inheritaace. incor- 
ruptible, undefiled, and that fadeth not away.” OQ, glorious re- 
moval! O, happy exchange! How excellent that Religion, 
which qualifies for the enjoy ment of “ the inheritance of the saints 
in light.” 

Here the, powers of language fail. It is altogether impossible 
to give an aceurate description of the happiness and glory, ‘‘ which 
God has laid op for them who love him.” It does not belong te 
man even to.cenceive that state of blesseduess, which is reserved 
for the righteous tm the paradise of Gad. Suffice it to say, that 
the bodies of the godly wil! be raised ina state of incorraptibility, 
strength, glory, and spirituality. Their souls will be exalted to 
an inconcemable degree of inte!lectual greatness and moral excel- 
lence. Their glorified bodies and happy souls will be united to be 
separated no more forever. Associated with angels, and all the 
glorious and bappy hosts which surround the throne of the Almigh- 
ty, they will partake of felicity full, pare, perfect and immortal, in 
the presence of the happy God ! 

O my soul)! how valuable is the Religion of Christ! How 
important every thing which-leads to the possession of a treasure 
so inestimable! *‘ Let me lay aside every weight, and the sin 
which doth so easily beset me; and let me ran with patience the 
race which is set before mes looking unto' Jesus who is the au. 
thor and finisher of my faith” Let me seek an entire conformity 
to my holy Saviour, in al! his inimitable perfections ; that I may 
aequire a meetness for the enjoyment of heavenly happiness, 
through faith yp his blood, 
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MEDITATIONS 
‘ON THE HAPPINESS OF HEAVEN. 


MEDITATION Ile 


The happiness of Heaven not interrupted, by the misery arisin 
ca eatiie disorder of the material world. 8 


Tus happiness of the saints in heaven, is one of the mostiplea- 
sing sabjects within the circle of haman knowledge. As it pre- 
sents objects of exquisite beauty, it must, at the first view, natural- 
ly. excite in. the soul emotions ef pleasure; and when more dis- 
tinctly, observed and considered, produce rapture of the purest 
and highest kind. A view of this subject is calcvlated to sublime 
the mind, and.te purify the heart ; and, by the pleasures which it 
spreads throug all the powers of the soul, to spiritualize and ele- 
vate the affections, to enlist the passions on the side of religion, 
to inspire a strong desire for the enjoyment of eternal bliss, and, 
in the parsuit.of Ahis glorious object, to call forth the most vigor- 
Ous eXertions,.. . <x 

Celestial happiness is pure in nature, and boundless in duration 
to come. . It possesses a fullness, which, without being mixed 
with pain or misery, or attended, in any degree, with satiety, is 
abundantly sufficient to satisfy all the desires of immortal mah. 

A perfect comprehension of the blessedness of the world above, 
is not within the limits of haman ability. -Even Gabriel himself, 
with all the strength of his glorious intellect, is inadequate to this 
task ; because this blessedness embraces eternity in its duration. 
To think of forming conceptions of this subject, in every respect 
complete, would ‘be: vanity in the highest degree : it would be 
madness indeed. |For ‘not only the duration, but the nature of 
heavenly bliss, in many respects; is utterly beyond the reach of 
homan thought. It ismy glory and my joy, that itis so. “For 
if I could fully comprehend this happiness, it would not satisfy my 
desires ; it would not be proportionate to the nature of my soul ; 
it would not answer the demands of an immortal being. 

Howevep, let me not be. discouraged from meditating on this 
glorious subject. But rather letane exert all the powers of my 


mind, and forth all the sensihilities.of my heart on a sabject, 
"ap. interesting even on accdiint of its dnabenpechernibiticy. *O 


Father of lights !” look throagh the clouds of my mameroas ‘im. 
perfectiows and sins, and ete a with the light of thy connte- 
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nance. Let the beams of thy face illaminate the cness of 

mind, and diffuse the ‘life of ‘God through all the eane ny 
soul; warm and expand my affections, and give strength and ale. 
vation to my thoughts. ©! peat the voice of my supplications 
and grant my request, for the sake of Jesus Christ. Amen. — 


It is no small excellence of the. world of life, that disorder has i 


no place there For disorder is the parent of distress and ruin. 


From mora! disorder, which is a violation of the mora! nature of : 


reasonable beings, it is impossible to separ. is 

streams which arise from this fountain “os Sr entnadinabe ata 

_ a that B0 power can make them sweet and whole. 

From this dreadfal source, I observe ad | 
break forth, and ‘spread ‘itself through Sage CA 
world It is the stream of natural evil.“ But it reaches not the 
world of light. Its turbid and bitter waters-are not seen in the 
plains of bliss. Q happy plains !- how unlike these dark regions 
of transgression ; where that disorder which has been introduced 
mito the system of matter, sends forth ten thousand miseries. 
-. “Phe earth is under the curse of God, on account sf the trans 
gression of man. She every where bears the tarks of divine 
displeasure ; her beauty is blasted ; her youth hiss vanished . 
the characters of old age are upon her ; an?’ proani mer He 
dchiht of yeane . ; anv, groaning beneath the 
has te beaten tea she waits the dreadfizy’ moment of dissolution 
ut in heaven there is‘no curse. F. s hast , 
principles disturbs nature in her. ra ba: - pee wed sees uP < 
operations are highly. harmon? ios and regular. She moves if 
perfect order, smiles in all thy: “inildness and: softness of beaut 
and pours forth ten thousant’; 5... wp she nce oe y» 
Of griefor misery. For t» BenSeorgres eto jae rn nl a 
whieh was ori ginallypy, “mere nature remains in all the excellence, 
aithr: nats impressed upon her by the hand of the Cre- 
J nol’ ; , 

acqa the world which I now inhabit, @ flood of evils sweeps the 
face of the earth, and in it thousands are overwhelmed. in a me- 
tient. Bat such a flood never overflowed you, ye holy plains of 
celestial bliss. © ! letome enter you, and behold all yoar beauties, 
‘and taste all your pleasures. Let me mingle with the happy in- 
habitants; who khow nothing of the violence’ of storms, the rage 
of the world of waters, the fierceness of the burning element, the 
frightful concussions of earthquakes, with which our lower world 
is tormented:' © ™ n ) “he 

- ‘How innumerable thc evils resalting from the disérdered state 
of the material world f" But thesé evils haveino existence in the 
kirigdom of life—becaase the cause whence’ they flow, has néver 
found its way-to that happy world. There all is order} and smooth 
and ‘harmonious operation. “No storms’ disturb: that tranquil’ 're- 
gion: The most deticlous odoars, which, wafted onthe western 
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breezes from groves of spices, please the senscs of mortals, are 
not so delicious as those which regale the blessed inhabitants of 
heaven; nor are they half so salubrious. ‘I'here health and vital 
vigor float om every breeze. No black clouas biot the face of day, 
or bide for a moment the Sun of righteousness from the children 


" of tight; nor muttering thunders speak the language of ven- 


geance; nor flaming lightnings blast the plains of bliss. ‘The 
foundations of the mountains of light, are not beds of burning sul- 
phur. ‘The people there know not the fear of volcanic erupiions, 
or of the astonishing concussions of earthquakes. ‘Ihey inhabit 
a world * that cannot be shakened.” Its foundations are sure as 


© immortal existence, and its pillars are the pillars of eternity. 


apes 





Yhange and dissolution are not properties of the world on high. 
It claims permanent existence, and the high attribute of eternal 
duration. ‘There life puts forth all its vigor, anannoyed with the 
tear of death; and pleasure reigns, and extends its soft influence 
without any obstruction from the least ingredient of pain or mise- 
ry. QO desirable world! thou art watered from the fountains of 
life, and cherished with the pure and uninterrupted beams of the 
Sun of righteousness. Living green is thy perpetual robe ;.thou 
art for ever in biopm ; and thy fruits cre immortal... The frosts 


_ of winter thou hast never known ; nor felt the scorching heats of 


summer. ‘Ihy seasonis one eternal spring. To gather the fruits 


of immortality, and drink the waters of pure and endless felicity ; 
_ to chant songs of ever!asting praise to the Great Eternal, and 
_ adore in profoundest reverence at his feet ; to mingle with the so- 
ciety of the blessed, and enjoy the pleasures of pure and eternal 


friendship; to have anion and commanion with the happy God ; 


____ this is the glorious employment of thine immortal inhabitants. 


O when shall I leave this world of disorder and misery, and 
ascend to the regions of immortality ? When shall I enter Para- 


N dise, and walk among the trees of God ; range the fields of Jight, 
_ and drink the waters of life eternal? When shall I join the so- 


ciety of saints and angels; behold Abraham, Isaac, and Jacob, 
and:all the prophets of God; and unite with them in the pleasing 
exercise of adoring the Great Father of all good? O that I could 
gain the hills of bliss! ‘Then would I bid farewell te the count. 
less miseries with which I am new surrounded. 

But heaven is a holy place; and no unholy thing can enter it. 
Before I gain possession of that happy world, I mast be made 


> holy. Come, O come speedily, thou Spirit of all grace. and 


breathe thy holy nature through every power of my soul, O teke 
away from my heart the remains of corruption, and sanctify me 
wholly ; that I may love the Lord my God with all my soul 5 and 
that I may be prepared to enter into the kingdom of blessedness 
everlasting. O blessed Jesus, send thy grace into this aching 
heart of mine; give me to cnjoy thy love in all its fuluess ; and 
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support me while I pass the evils of this world of sin and death, 
And after I bave. done thy will on earth receive me doshas on 
high... And thine, with the Father and Holy Spirit, shali be the 
glory for ever and ever, Amen. 






AN INQUIRY INTO ORIGINAL SIN. 





No IL 







Berors I proceed any further in my inquiries, I must stop te 
examine an objection which lies in my way. I want to find the 
path of trath; £ must, therefore, candidly consider what may | 
Seema to militate against my conclusions. | 

“Objection. — Does not moral excellence depend on exertion? 7 
As not action necessary to virtue ? If action be necessary to vir- — 
tue, what moral excellence did rational beings possess inthe mo. 7 
ment of their creation? Were they not created witbout any cis. | 
position to either moral good orevil? What injury, therefore, 
could be done to their original constitution by violation of the 
ar law ? and what ground is there for the doctrine of Original 

in? 

However insurmountable this objection may appear, it vanishes 
from before me, whenever I examine the nature of moral exce!- 
lence. I find, on due consideration, that moral excellence is a 
conformity to truth and righteousness ; and that this may exist, 7 
as inhbering in the nature of intelligent beings, or as belonging to 
the actions of those beings. Virtue, in relatiom to action, is far 
from being the whole of moral excellence. It is certainly only a 
small part of that excellence. For virtue in this respect, belongs 
only to transient emanations, arising from the exertion of active 
energy. But virtue, in regard to the disposition of the heart, is a 

manent principle, inbering in the very natere of rational be- 
ings, in a state of innocence. The former is only one of the effects, 
prodaced by the latter as a cause; ‘The latter is the fountain ; 
the former only some of the streams issuing from it. For no ac- 
tion, either of body or mind, can be traly virtuous, unless it spring 
from a principle of virtue within the heart. 

; e I clearly see, that action is not always necessary to | 
virtue ; nor does moral excellence always depend on exertion: | 
So far from it, that mora! excellence must be possessed by tbe 
heart, before au action truly virtuous can be performed, And 
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therefore, rational beings created capable of virtuous actions, must 
have possessed moral excellence, holiness of disposition, in the 
very moment of their creation, before they sida their powers 
to produce actions of a virtuous nature. Hence I find, that my 
conclusions are just—because the objection which is opposed to 
them is foanded in falsehood. I plainly discover, that the viola- 
tion of the law of God, is a violation of the moral priaciples, with 
which rational creatures were endued, in the very moment of 
their creation ; and that, therefore, the transgressiva of the divine 
law, necessarily introduces depravity into the heart. 

If I admit, that Adam was created withoat any propensity to 
holiness, at an equal distance from moral good, and moral evil, I 
involve myself in gross absurdity, and I contradict revealed reli- 
gion.— Jn absurdity ; because man was created upright. But if 
this uprightness mean an equal distance from more! good, and 
moral evil, then obliquity on the one hand is right, and obliquity 
on the other hand.is wrong. Can any thing be more absurd ? 
Uprightness certainly means a disposition to ascend up unto Ged ; 
to draw nearer and nearer to him, in an increase of holy dis posi- 
tions. The opposite of this, is, to descend from God, into trauis. 
gression, darkness, and death. : 

If uprightness is at an equal distance from good and evi! 4d 
therefore obliquity on the one hand is right; and obliquity «" ihe 
ether hand is wrong—then every degree of right will lead me «i 
trom God, in the same proportion as the same degree of wro' -; 
would do. Itfright is Stas on the one side of uprightness, and 
wrong is obliquity on the other side—then to be righteous, is, tu 
be removed from uprightness, and to do right, is, to depart from 
rectitude. —Gross absurdities! gross contradictions! in which [ 
involve myself, when I admit, that Adam was created without a 
propensity to holiness. 

he admission of this notion, will also lead me to contradict 
revealed religion; because that religion teaches me, thet Adam 
was created in the image.vof God Now, I know, that my glo- 
rious Creator is full of perfect goodness. He is infinitely and in- 
variably disposed to the principles of holiness ; enjoying the high- 
est moral excellence, in an absolate conformity to truth and right- 
eousness. ‘I'herefore if Adam was created inthe image of God, 
he was created in holiness—with a strong propensity to trath and 
righteousness—a moral energy of soul powerfully ascending to- 
wards the mora! perfections of the holy God. Bat if I ellow, 
that man was made without a propensity to holiness, I must either 
deny the moral nature of God, or reject the suthority of revela- 
tion. The first is blasphemy—the second is infidelity, I detest 
both of them in my soul—I spurn them from me with abhor. 
rence. 
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God did indeed create man in his own image—and that image 
avas holiness. Man possvssed, in the very moment of his creation, 
real and positive righteousness. ‘I’herefore, when he first viola- 
ted che commandment of his God, be did the greatest injury to 
his moral powers, and fell into woful depravity of heart. 

Let me view the subject in another poit ef light. Man was 
created witha disposition of holiness, or he was not. If he was 
not created with a disposition of moral excellence, he was suscep- 
tible of such a disposition, or he was not. But can I admit the 
consequences of either of the members of this last alternative ? 
Let me consider them. 

And in the first place, I will consider the consequences of ad- 
mitting, that Adam was made without a disposition of holiness, 
and without being susceptible of such a disposition. If he was 
created in such a state, it is, because he was made with a propen- 
sity te moral evil ; or because he was placed, in the moment of his 
creation, on the scale of being below the least degree of moral 
power, in a state of irrationality ; or because his nature was so ex- 
alted as not to admit of any alteration. But it is impossible to 
admit any of these conclusions, without denying the dictates of 
my re2sop. 

1. To admit that God created man with a disposition of moral 
evil, is to offer the most daring insult tothe Divine Majesty. It 
is far worse than to charge the God of infinite wisdom with folly. 
—It is to charge him with iniquity, and malicious designs ; to 
make him the author of sin, and the fountain of misery. This 
would be dreadful blasphemy. 

2. Against the admission of the second, that man was placed 
on the scale of being below the least de of moral power, in a 
state of irrationality, the strongest evidences in matters of fuct, 
are daily passing before my eyes. I behold a multitede ef ration- 
al and moral actions, emanating from the sonsof men. To deny 
that man was created with moral powers and rationality would be 
to act the part of a fool, denying even the evidences of my own 
senses. “mae 

- 3 If I take the other consequence, and allow that the nature of 
man was so exalted as not to admit of any alteration, I shall be 
driven on to the ground of absurdity, contradiction and blas- 
phemy. 

For a rational being whose nature is incapable of alteration, 
must possess the highest moral excellence. Therefore to sappose, 
that.a reasonable being can be unalterable in his nature, and yet 
be without_a disposition of holiness, is certainly to be guilty of ab. 
surdity and contradiction. A moral being whose nature is inca- 
pable of alteration, must possess absolute infinitude of perfection— 
necessary being—existerce without beginning orend. But these 
are the incommunicable Attributes of Deity. Therefore,to aseribe 
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an unalterable nature to man, is, to attribate untg him the perfec’ 

tions of Deity, and to be guilty of blasphemy. 

It is true, the mind of man is sometimes so absurd, as to re- 
ceive positions of the most dreadful nature—Bat I dare not for a 
moment allow, that wild thought, the wildest of the wild, that the 
soul of man is a part of Deity—for this would destroy the very 
idea of God. If the soul is a part of Deity, then God is divided — 
such a thought is dreadful. ‘The Divine Being must be Onc ; 
because he isinfinite. Infinitude excludes difference ; but differ- 
ence is necessary to the constitation of individuals. ‘Therefore, as 
God is infinite, he mast be One ; undivided, selfexistent, indepen- 
dent ; infinitely separated from all creatures in the essence of his 
nature, absolutely incommunicable in whatever constitutes Deity. 

Man was indeed created in the image of God—but not in the 
Essence of Deity —for this would be contradiction in terms. Cre- 
ation signifies the beginning of existence. But God existed from 
eternity. . Therefore, to say, that man was created in the Essence 
of Deity, is, to say—that he was created, and that he was not cre- 
ated—that he began to exist, and that he did not begin to exist. 
These are some of the contradictions and blasphemies, into which 
I should be led, if I were te admit, that the soal of man is a part 
of Deity. 

It is therefore impossible for me to allow, that Adam was crea- 
ted without a disposition of moral excellence, and without being 
susceptible of such a disposition. | 

Let me then consider, in the second place; the consequences re- 
sulting from the other member of the alternative ; that man was 
created without a disposition of holiness, yet with a susceptibility 
ef such a disposition. 

If man was thus created, he would have been capable of receiv- 
ing holiness from the influence of his own actions, or from some 
influence foreign to his own powers. For no influence can exist 
except these. 

1. But I cannot receive the first member of this position ; I can- 
not admit that the actions of man can generate holiness of heart. 
For how can I conceive a virtuous action to emanate from a 
source, in which no moral excellence exists? Or if such an ac- 
tion could emanate from such a source, what moral effect could it 
prodace, on the powers of a rational being, utterly destitute of po- 
sitive holiness ? I know indeed, that holy dispositions previously 
existing, are increased and strengthened by virtuous actions. Bat 
can action generate moral disposition ? Is not purity of intention 


» essentially necesary to constitute an action virtuous? But can 


>) purity of intention exist, where purity of disposition is not? Pu- 


)) tity is positive holiness. I am, therefore, led to conclude, that if 
> man had been created destitute of a disposition of moral excel. 
tence, he never would have received holy qualities from the infle- 
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ence of his own actions. For his actions must haye becn withou$ 
the principle of ®liness, . a hs 

2...The other member of the position now comes under conside- 
ration. If man was created without a disposition of holiness, but 
with_sack susceptibility, of moral excellence as could not be affect- 
ed with his own actions ; then he was capable of receiving a dis- 
position of moral excellence, only by some influence foreiga to his 
own powers, ) 

If Adam. was capable of moral qualities only from foreign infla- 
ence, then that influence existed either in created beings, or in the 
arm of Omnipotence ; and in either case, the mode of its epera- 
tion was mediate or immediate. But how can I believe, that 
such foreign influence could. exist, in-created beings ? Is not the 
supposition. unreasonable, that creatures are endowed with power 
to operate immediately on a rational soul, so as to. impart dis- 
positions of any kind: Would vot this be to possess power to 
create? Besides, can I admit, that the God of perfect goodness, 
would subject a rational creature to the absolute control of secon- 
dary causes, so as to. be altered by their operation? Would be 

lace man in such circumstances, as would, from the very nature 
of his constitution, expose him, even contrary to his own volition. 
to suffer alteration in his soul, by the immediate and unrest; ained 
operation of other, created beings? I cannot allow this. 

It is trae, I cannot, doabt, that creatures. are capable of produ. 
eing some effect on the moral dispositions of an intelligent soul, 
through the medium, of its own actions, arising from the exertion 
of its own volition. I can conceive no way, by which they can 
affect its moral qualities, except that of exciting it to action. But 
I have already seen, that the actions of an intelligent creature des- 
titute of holiness, cannet generate holy. dispositions in itself, There- 
fore, as created beings cannot operate on a rational sool, so as to af. 
fect its moral qualities, in any other way than through the medium 
of its own actions, I conclude, that it is impossible for them to gen- 


erate a disposition.of moral excellence in man. Hence Iam led § 


to believe, that the influence which can communicate a disposition 


of holiness to an intelligent creature, exists only in the arm of | 


God. 


But is it consistent with the attributes and character of God, te 
create a reasonable being without holiness? Would not such 4 
supposition be derogatory tothe glory of the holy God? Besides, 
what purpose could the existence of such a being answer? He 
could perform no moral action, as I have before seen, until the 
transfusion of holiness, should raise his heart to a state of moral 


ability. Of what use could he be toothers ? or what happiness 


could he enjoy himself? Therefore I must conclude, that God 


created man ina state of real holiness. And for this reason, whea | 
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Adam violated the law of his Maker, he violated the law of his 
own nature—and introduced into his heart disorder and pollution. 
But again, were I to admit, that into Adam, after his creation, 
the principles and dispogitions of holiness, were transfused, and 
incorporated with his nature, it would not, in the least, affect my 

eneral conclusion—that transgression corrupted the heart of man. 

or the corrupting effect of disobedience would have been the 
same, as if he had been made with these principles and disposi- 
tions. Because the violation of the law of God, would have done 
the same injury, in both cases, to his moral powers. 

Or if I were to allow, that Adam was originally destitute of a 
disposition of moral excellence, but susceptible of sach a disposi- 
tion from the influence of his own actions; I should still be Jed to 
the same general conclusion respecting the ot of human 
nature. For it is evident from the Word of God, that the first 
action of Adam was not the transgression of the law. Man lived, 
et least a short time, in obedience to his Maker. In this period 
his actions were righteous. Now if I should suppose, that Adam 
was created without a disposition of holiness, yet susceptible of 
that disposition from the influence of his own actions; then I 
must allow that he enjoyed moral qualities before he transgressed 
the law of God. For if the influence-of his actions could have 
imparted, according to the supposition, a disposition of holiness, 
he must have enjoyed it before he transgressed the law ; because 
he was for sometime under whatever influence his ewn actions 
possessed. Aad therefore, transgression, in this supposed case, 
would have done violence to the moral nature of man, and re- 
duced him to a state of deplorable depravity. 

Thus, every shadow of doubt vanishes from before me. I see, 
that in whatever point of view I consider the present question, 
that absurdity and contradiction will press hard upon me, unless 
I admit, that Adam was created holy, and that by transgression 
he became both guilty and depraved—utterly pollated in all his 
moral powers. 


EVENING WALKS. 
(No. IL.) 


How pleasant is it to retire from the din of the busy multitade, 
and walk the paths of solitude and peace. Here I am not inter- 
rupted by the stir of the restless sons of trade. The sounding 
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hammer and the grating saw of the mechanic, break not the 
thread of my meditations. [ am not exposed, in these watks, to 
the noise and folly of thé children of iniquity, whose frothy joys 
are expressed in peals of loud laaghter, ahd whose angry.passions 
barst forth in vollies of imprecations. Here I behold the won- 
derful works of nature. I 4m charmed with the simplicity of her 
operations, and the variety of her productions. I contemplate, 
with awful pleasure, the great informing Mind, directing, with 
nicest precision and unfailing cttect, the astonishing machinery of 
the material wor!d ; and governing, in infinite wisdom, according 
to the principles of moral liberty, the rational subjects of his king. 
dom, I learn.to adore the perfections of the Eternal Being; to 
subdue the passions of my heart to the government of grace ; to 
catch the spirit of heavenly love, and to be aSsimulated into the 
likeness of God. Sweet exercise! How often do I find my 
heart wrapt away in diyine ecstasy—translated, as it were, inio 
the Paradise of God to mingle with the spirits ef just men made 
perfect, and those ministers of God who are flames of fire. ‘The 
beams of celestial glory irradiate my soul, and draughts from the 
fountain of ancorrupted bliss fill me with unspeakable satisfac- 
tion 

What a source of felicity does real piety open in the breast of 
the good. It is a fountain springing up into everlasting life. The 
devout man can be placed in po situation, in which he will be 
destitute of all happinéss, Ee must be happy in all places, and 
ondér all circumstances... The powers of secoridary causes Cannot 
destroy his felicity—beeause his dependence for existence and fox 
enjoyment, is on the everlasting God. 

The real follower of the Son of God can say in truth: 


“ Should fate command mete the farthest verge 

‘Of the green earth, to distant barbarous climes, 
Rivers unknown to song, where first the sun 
Gilds Indian mountains, or his setting beam 
‘lames on the Atlantic isles, tis nought to me ; 
Since God is ever present, ever felt 

In the void waste as in the city fall ! 

And where he vital breathes, thére must be joy.” 


Under the influence of the religion of Jesus, possessed, in some 
degree, of its vital principle, I feel myself happy, frem a persua- 
sion, that Jehovah governs the world. ~ The presence of a gra- 
cious God, spreads serenity through my seul, and inspires sensa- 
tions bordering on rapture. When the eye of the mind is opened 
to behold the smiles of the. Redeemer, the face of nature puts on a 
“— and pleasing appearance. Even now} in this gloomy season, 
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Dread wititer spreads his latest glodms, 
And reigtis tremicndous o’et the Conquer’d year,” 


the scene is not. without charms for me. I loveto contemplate vi- 
sible objects, as they exhibit views of those important subjects, 
which, relate to, my-futore being. It is-true,at ihis time, nature 
does not-appear in that enchanting dress,a which she stands ar- 
rayed, When Spring, with etherial mildness, descends upon the 
plains. Bat although the bloom of Spring does not now present 
me withthe sembiance of celestial glory ; yet I can behold the re- 
presentation of some impertantetruthsyin the dreary appearance 
of Winter, In the lifeless condition of the vegetable kingdom, I 
have figured betore me, that state of death unto which Lani fast 
approaching. The spring of my life is forever gone—my sum- 
mer has passed away, and my Viger/is née Mote—my autumn is 
rapidly rolling its moments over my head, already faded into age, 
and lightly sprinkted withthe snows of time. . J have little before 
me, besides old age, pale and- dreary—iike Winter, oppressed 
with chilling witds and: beating rains. )4f death should not mect 
me ére I[descend:the deelivity just before me,I shall there assuredly 
find: hin —and.tben; like the foliage of these groves, I shal! fall, 
and_rest in the peaceful grave. 'This,thoeght,so full of sadness to 
the sons of earthly pleasure, is far fyom being a distressing reflec 
tion tame... Pork have seen—E bave experienced for myself, that 
all beneath the sun, ‘1s vanity and vexation of spirit.” “Besides 
L have full in my view, an embiem of the re-animation of this mor- 
tal system, and jts restoration tom mortality and glory. The buds 
of these trees, however dead they may appear to be, contain the 
- principle of vegetation. The embryo blossoms are not destroyed 
by the frosts of Winter. When they shall feel the genial infloence 
of the sun, returning from the seuthern climes, they. willcxpand 
themselves in full vigor, perfumed with the sweetest odours, end 
touched with the setiest and richest teints; So, wheh the Sunof 
vighteousmess shalkarise, m the great day.of his glory, with heal: 
rg in-his wings for the uttions.of the dead—then “ this cerraptit 
ble shall put on mecerruption, and this: mortal shall put on immor. 
tality "then this dust of mine, “ shall hear the voice ofthe Sou 
of God,and come forth” possessed of the vigor andyactivity of'a 
spirtiual bedy, arrayed in beauty unfading, and shining with elot 
ry ‘as the brightness of the firmament? for ever and for ever.” 
QO! ecstatic thought! What sensations do E feel, when F think 
that a worm like me, should have such a hope set before: him ! 
Blessed idesus! it is thy bleod, and thy blood only) which fornts 
the ground of>this hepe:  O help me t0l “wash my robes ane 
make them white, in the blood of the Lamb ;”) that I may at last 
stand‘ before the throne of God, and serve him day and night in 
his temple,” O1 whemshall F see my gracious Saviour? "Wien 
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shall 1.behold, with astonishment and rapture; the smiles of his 
lovely face? When will he “lead me unto living fountains of 
waters, and wipe away all tears fromgmine eyes >’ Move, ye 
wheels of time, move with increased rapidity—bear me, swifily 
bear me throagh thé scenes of mortality—let me into eternity— 
let me into God—lIt is enough— Heaven bursts upon my view— 
Silence shall increase my rapture ! : 


ON COMMUNION WITH GOD. 


Extracted from a letter of Mr. C. Perronet. 


It is worthy of all our thoughts, demands all our time, and 
should be the whole parsuit of life, Zo know the only true God, 
and Jesus Christ, is eternal life. He that redeemed as, hath 
purchased the most perfect grace for all that believe: and with 
every other gift bestows himself. 3 

Gifts and manifestations are small things without God dwelling 
in us. and making all we receive to centre in bimself. The im- 
age of God is too divine for less than God to satisfy its wants, or 
employ its large capacities. Our fall is too great to be repaired 
by any thing short of indweJling Deity. Nothing can restore the 


soul, but Jesus descending as Lord of the soul, and actuating the 


powers he bestows. | 
Our creation was the act of three divine persons in one undivi- 
déd Jehovah. So is our redemption. Man had at first free ad- 
mission to God, without a mediator, All We receive now, is 
through a Mediator, the man Christ Jesus. Sin separated from 
God: only by a Mediator could favor be restored. ‘There is no 
Mediator, efiecting an attonement for Sin, without equality with 
God. | Restoration implies that equality ; and equality proves the 
sibility of restoration. We are sent to the Lord Jesus: the 
ather gives us to the Son. ‘Thus we draw nigh to God through 
Jesus Christ. The Son reveals the Father. Thus we know 
God, enjoy his favor, have free access, and become one with him. 
Ocr fellowship is with the Father and his Son Jesus Christ. J¢ 
is also with the Spirit. We equally adore the Eternal Spirit ; 
apply to him. with the Father and the Son, for grace, and receive 
peculiar maniiestations from him, He blesses, sanctifies, and re- 
veals himeelf, in them that come unto God through Jesus Christ. 
Each Divine person vouchsafes to bear a peculiar relation to 
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us. God is undivided in his Essence, but distinct in personality : 
and what in one part of Scriptare is ascribed to the undivided 
Godhead, is in other parts ascribed separately to cach person. 
The Son sends forth grace, which implies the whole of our re- 
demption, pardon, holiness, heaven; ail purchased favor. The 
Father sheds abroad his love, opposite to, or instead of, the wrath 
due to disobedience. The Spirit vouchsafes communion, which, 
through his agency, we receive with the Father and the Son. 
And this commanion is opposed to separation fram God. 

So in future glory, each person in the glorious ‘Trinity will com- 
municate a peculiar part of our joy. Yet, whether in this or the 
world to come, whatever is the act of one, is the-act of the whole 
Trinity. ‘he Son can do nothing of himself, because of his per- 
fect unity with the Father : and the Father and Spirit do what- 
ever the Son doth, because of an undivided Essence. 

Under the Jewish law, God appeared distant and more sc- 
vere : under the Gospel he draws nigh, and is more benign. In 
the First God is spoken of: in the fast Christ. In the former 
dispensation, Christ is peculiarly considered’ as a Governor : in 
the latter, as an Advocate and Atonement. Has not the Apostle 
an eye to this, when he ranges the General Assembly ? First, 
and remotest from God, are the myriads of Angels ; then the 
Church of the First Born, the Old Testament saints, who are 
nearer. ‘These he places before God as Judge. The dast, the 
spirits of just men made perfect by the bringing in of a better 
hope, the Gospel dispensation. ‘These he places before Jesus, 
as a Saviour, Mediator, and Sacrifice. Thus the order of the 
anited host is preserved, and the climax raised as high as it can 
go, God dying to redeem ! 

{t is undeniable, there is One spoken of in the Old Testament, 
and in the New, called Jenovan or Saspaotu; and all the 

erfections and actions of the most high God are aseribed to him. 

fet he is described as acting subordinately, and at the will of 
another. Now itis certain there can be but one Jehovah, and 
that Jehovah can be no less than himself.. Infinity admits of no 
degrees or multiplicity. It is One : itis Equality : the least in- 
feriority makes the distance infinite. But he that ascended, first 
descended. He descended into the lower parts of the earth (a 
term for homan conception :) F/e came down from heaven. Yet, 
as Ged, he wasin heaven while on earth. Ife was sent intothe 
world: He came not to do his own will. But the Divine nature 
could do no other will ; nor be sent ; nor serve ; nor be other than 
equal undivided Jehovah. Therefore, the nature spoken of, as 
acting in subordination, is the created existence, the human na- 
ture, of him who is Jehovah, the beginning of the creation of 


God; by whom God created all things; who appeared to the 
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fathers ; led Isracithrough the. wilderness ; was manifested in 
the flesh, died, ascended, and will judge the world. 

. Vhe, Scripture displays the. relation God stands in to, his peo, 
ple, in,2 multitude of sacred characters.. Some of these relate to 
this world; some to the other. . But all prove diversity of expe- 
rience ;, and that one siar differeth front @nether, both in grace 


: nivale we are ip the, body, the operations of God’s Spirit are 
wrought apod our body and Spirit, inseparably conjoined. We 
are now compesed of a material part, and of an immaterial one : 
and nothing can, possibly act upon one, without affecting boih, 

- But by and by we shall be, for a season, pure spirié ; afterwards, 
joined to spiritual body, so totally different. from this corruptible 
body, that. what we shall then perceive, will be different frem all 
we perceive now. , ’ 

Man is compoanded of body and soul; and will be so in eter- 
nity. . He has now. many faculties and capacities ; and so he will 
have hereafter. And-this diversity of powers requives diversity 
ef employment... The outward man, was formed for the ouward 
things, which God displayed in the creation. Butall blessedness 
lies in union with.his. Spirit : here is the rise and centre of enjoy- 
ment, the Channel through which ali descends, and what alone 
copstitates heaven. 

Oungunderstanding rises higher than the powers of imagination, 
contemplating the. works and Aitributesof God. The powers of 
imagination rise no higher than to be employed in remote, indi- 
rect participations of God, through those outward things which 
are so many vehicles to convey the knowledge of God, -by the 
manifestation of his power, wisdum, and goodness(in. these his 
loycst works; 

Let it not be conceived from any thing which has been said, 
that the soul possesses God’s incommmaunicable Essence, or enters 
into that anion, by which the Three are One Jehovah : or that 
through the grace of the Lord Jesus, we partake of the Divine 
nature in.the same manner that God exists in himself. ‘Fhe for- 
mer is the error of Jacob Dehmen and Mr. Law ; the latter of 
such spiritual writers.as Arndt. All that God is, is incommani- 
cable and incomprehensible. Therefore, we cannot partake of 
the least degree :.no, Dor conceive what it is, Only it is,some- 
thing divine, which bears a correspondence with the perfection 
ofthe divine nature... And our redemption is a restoration. by be- 
ing united to Christ, not asthe Fatherand Son are anited, but as 
branches ina vine. : | , 

But 2s we were made for externals as well as internals, znd for 
intercourse with creatures as well as the Creator, one alone does 
not complete our happiness, without both » only. this difference ; 
Immediate participation with God exceeds what 1s received 
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through the mediam of creatures ; and himself dwelling inus, is 
more than all outward-displays ef his Divinity. 

When Adam was formed, it was in the likeness of God. First; 
a divine resemblance of God in his natural and moral perfections, 
Hits similitude in the natural, is the ground of it in his moral per- 
fections. Whatever wisdom and power is in God, we have some- 
thing correspondent therewith in ‘ourselves. Again: as truth, 
justice, and mercy, are in God, so there is the similitude of them 
inus. What God really is, we have no direct perception of; and 
ean receive no real communication of. But by looking into’cur- 
selves, we know the same must be in God, only in a manner suit: 
able to his infinite nature, and infinitely differing from ourselves, 
in kind as well as in degree. 

Paradise was an early resemblance of the glorious place of 
God’s abode. Adam took possession of it, and was set to dress 
and keep the garden. But as Paradise must have been a large 
place, and as God’s Vice-gerent ‘mast have had no employ unfit 
for a divine station, his office must have promoted ,not hindered 
the design, of bis being created in the likeness of God. ‘To keep 
the garden was to preserve it in the order wherein God had 
planted it. To have made this the work of hishands, would have 
been sinking him into earth: sorfething like the toil allotted to 
him, after his transgression. ‘Neither could the hands of one man 
have dressed such a garden; nor does it seem to have been a 
work, that hands could have any ‘part in. % 

Adam was endued with intuitive discernment. By his an- 
thority he gave names {o all creatores, and, by his intuitive «is: 
eernment, he suited the name to something peculiar in the natare 
of each. 

The creation seems to be hieroglyphical, pourtraying the Cre- 
ator All that which affected the eutward senses, was emblema- 
tic of some attribute ef God, and a’vei:.cle to convey a delightful 
communication of it: so that through the creatures the Creator 
was conveyed, and man made to centre in God. 

His supreme joy consisted in direct intercourse with God : the 
next, in contemplating his excellencies : the lowest, in what he 
beheld of the outward manifestation of God. or tasted in the hie- 
roglyphic garden in converse with Eve, and exercising his office 
of ruling over the creation. ‘Mhese completed his joy, and were 
the type of what he was to enjoy more perfectly above. 

Hereafter the soul is to enjoy the fulness of God, and to dwell 
in his immediate presence, having abilities to contemplate his ex- 
cellencies, and by means of the Resurrection-body, to enjoy the 
Jotal heaven, and the fellowship of the saints. -These conjointly 
will complete the joy; which no one of them alone would do. 

What the Resurrection-body is, and what its eapacities are. we 
know not. But we know its powers will be amazing : and these 
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employments equal and suitable tothem. And both the body and 
all its offices, are subservient to the soal’s receiving its full happi- 
ness 4 
The house not made with hands is all divine. The city has 
the glory of God, and her light és like a jasper stone, clear as 
ystal. Lhe wall is of jasper, the city of pure gold. The 
ere angels for ever and ever attending on the favored iu. 
itants : and each is said to be made of one pearl, to shew that 
the work was beyond estimation. God and the Lamb dwell in 
the tity, and are the light and temple thereof. The light and 
walls are jasper, to which he that sitteth on the throne is com. 
ared. 
In the light of the city, the nations of them which are saved, 
shall for ever walk. 

There God the Spirit is represented, under the emblem of pure 
water, termed a river, for its abundance, proceeding out of the 
throne. The experiences of grace below, are from the Father and 
the Son. And the enjoyment of glory will be from God and the 
Lamb, and from the throne. A throne is the highest glory of 
kings : aud to reign is the highest office, and the most active part 
of kingly greatness. ‘This we shall possess with Jesus, as co- 
heirs of bis kingdom. For, as one experience of grace, so does 
ese manifestation of glory differ from another. . And that which 
proceeds from the throne, is the highest that is communicable. 
This is#from the Father and the Son, in glorious, eterna! fellow- 
ship, through the spirit of one undivided Jehovah, There is no 
curse, but all is now as if God had never been offended: no sin, 
sorrow, grave ; but the beatific vision, and immediate access to it. 

The throne of God and the Lamb is in the city. Sothe piace 
out of which the living waters issue; is itself their abode. They 
see his face ; which implies access, and a nature capable of know- 
Jedge, fellowship, and ani-n, with him we behold. -Iis name is 
on their foreheads ; his nature in their essence, and appearing in 
their countenance. Qn this is founded the possession of all they 
enjoy. ° 

Many are the hindrances of our comrpunion, at least of our full 
communion with the Father and the Son: unobserved s!oth, se- 
cret unfaithfulness to the grace we have received$ not perhaps 
doing what God forbids, but omitting to do what he requires. 
Hereby a dying insensibility steals upon us, and eur garment is 
destroyed before we find itis hurt. It is hurt-by our not pressing 
near, but being content to live at a distance fom God; by our 
ceasing to watch; orto strive by our thrusting away the cross, or 
neglecting to bring forth fruit meet for repentance. If we fall, we 
do not rise instantly, and fly to be reconciled to the Son. When 
his wrath is kindled but a little, then we might draw near ; but 
we keep off, till our heart is hardened. 
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Sonié lose all ther communion with God at once ; but most by 
slow degrees. ‘They do not add the graces ofthe Gospel to faith, 
and so gradually fose their spiritual sight, forgetting that the de- 
sign of grace is to purify nature, and that all is vanity but the love 
ef Jesus Hence they indulge themselves in the common things 
of life, as food and dress, Mhey allow themselves all they like, 
and only sacrifice the offals to God. Can these retain communion 
with him? How few will make themselves poor with Christ, 
and share poverty with his members? So Ged cannot deal 
bountifully with them, because they ‘age straitened im their own 
bowels. 

Other hinderances are: We do not humble ourselves as little 
children. We do not bear, yea, in a sense, submit to the froward, 

iving place unto wrath. We do not study to impréve by the 
Saily cross; we do not see the need and the use of it. 

We do not behave to those andér us with proper mildness and 
as considering the greatest among us is to be the least. We co 
not see the good of being of no reputation, of being despised and 
rejected of men, Nay, perhaps there is a grosser hinderanee. 

e are not exactly temperate. Even in the advanced stages of 
grace, this may be the case. When natare is decayed by age or 
trials, then we endeavor to repair it by drink. Nay, let Christ be 
our cordial. Be content with him atid let him do what seemeth 
him good. 

Now seek ye the Lord! And all ye that love him, see that ye 
hate the thing that is evil. All that have communion with him, 
follow righteousness; ye that are Jesus’ sheep, hear his voice ! 
He calls you to die with him, to rise, and live for ever! O, let us 
devate body and soul fo him ! And let us part from all that is un- 
like the Resurrection life of both the outward ana inward man! 
Be willing to saffer, that ve may reign ; and patiently evercome. 
that ye may inhorit all things. 


LIFE OF Sr. STEHPEN, 


The first Martyr. 


The leader of that “ noble army of martyrs,” who followed 
Ehrist even unto death, was St. Stephen. The Sacred History 
sives us no particulars of his country or kindred. That he was 
a Jew, appears evident from the whole strainof his apology he: 
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fore the Sanhedyim.—{ Acts vii.) Some cf tle ancient wrilers 
number him among the seventy disciples. ‘Issis seems, however, 
to be little anore than conjecture, although kis thorough acquain. 
tance with the Jewish and Chistian dispensations, and their rela. 
tion to each other, and the sacred learning and. great ability with 
which he defends the Messiahship of Christ against its most subtle 
opposers, would seem to favor the opinion, and to indicate that he 
had enjoyed the advantage of our Saviour’s personal instructions. 
As.he united to these acqairements an undzunted boldness and 
fervent zeal, and as he also possessed a large measure of that spi. 
ritualiniluence which had been lately shed upon the Church ; he 
was eminently fitted to defend the cause of his Master against his 
unbelieving countrymen, and to glorify him in the very agoaies o! 
death. 

»The number of the disciples was now greatly muliiplied. . Ma. 
“ny of these were vative Jews,.born ip Judea, and speaking the 
langusge of the country. Others were foreign Jews, born and 
educated in some country where the Greek language wes spoken, 
and therefore ealled G-ecians or Hellenists. These spoke the 
Greek l-ngaage, but corrupted by Hebraisms and Senik idioms, 
and used no other Bible than the Greek Septuagint translation 
Jealousies arose between these Grecians and the Hebrews. The 
Apostles hed probably intrusted the ministration of the Charch’s § 
alms to some persons, who either were in reality partial to the 
widows of their own nation, or of Whom the Grecians, as is nais- 
ral to men under their circumstances, entertained groundless sus. 
picions’; and they were too much occupied in the spiritual con 
cerns of 2 numerous Church, to pay that attention to the distribu. 
tion of the common stock among the poor, which was requisite 
P remove all occasion of mnataal jealousies How soon do we see 
the fair face of the Church disfigured by contentions! | Little 
ought we to wonder at the enormities of its subsequent history, 
when we find such strong proofs of human corruption in its mem 

































* The above account of the Hellenists is that generally received ; bu! 
Salmasius {Comm de Heller Qu. |, 2, 3, 4, 5, praecipué, p. 232.) a 
quoted by Cave, gives a very different account of them. He says, that 
no people ever went under this notion and character; that the Jews, 
wherever dispersed, were pot a distinct natioh from those who lived in 
Palestine ; that there never was any peculiar aid distinct Hellenistic 
dialect ; and that no such dialect is mentioned by any ancient writer; 
and that the phrase, so far from implying one who spoke a corrupt lar 
guage. would rether give the idea of one who expressed himself in 

etter Greek than ordinary. He considers them as not of the Jewisi 
race, hut Greek or Gentile proselytes, who'had first embraced Judaism 
and afterwar:ls Christianity ; and, therefore, as not here opposed '0 
Jews, but to the Hebrews, who were Jews bath by religion and descen 
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bers, under the immediate, government of the Apostles them. 
selves. 

'Fhis dissention, however, was of short duration; and, by the 
wudent care of the Apostles, barmony was complétely restored. 

hey called the multiuude of the discij.les together, and, having 
represented to them that the d:stribution of the common stock to 
the poor was a business of too mucn labur to consist wiih their dae 
attention to those more important parts of ihe apostolic office to 
which they desired to givc themselves continually, * prayer and 
the ministry of the word.” «Acts vi. 4.) they divected the disci- 
ples to select seven holy and wise men, to whom the care of 
the poor might be committed. ‘This wus the origin of Deacons 
in the Christian Church, whose pecaliar office it was at fi-st to 
“serve tables,” that is, to minister to the necessities of the poor, 
and to undertake the distribation of the Church’s funds And yét 
had this been their only employment, the Aposiles would scargely 
have been so particular in their choice of persons, nor hive set 
them apart with sach’solemnity. Their * serving tables” im 
plied further, their attendance at the Tsble of the Lord’s Supper, 
and at the Agana, or Love Feasts ; both being then adounistered 
daily, and at the same time.. “And (hat their office exiended still 
further, we find in the case of Si. Philip, on€ of these seven: Dea- 
cons, whom the Sacred History sd0n after represents as preach- 
ing the Gospel and baptizing 

It is on the institation of this new order of officers in the Church, 
that we first hear of St. Stephen ; who, in the enumeration given 
(Acts vi. 5.) of the seven Deacons presented tothe Apostles for their 
approbation, is distinguished above the rest by this strong attesta- 
tion, that he was “a man full of faith, and of the Holy Ghost.” 
The seven Deacons were Stephen, Philip», Prochorus, Nicanor, 
Timon, Parmenas, and Nicolas; and as all these names are Gre- 
cian, it is probable that they were chosen from that part of the 
Charch whieh)had complained against the other. The ingenuous 
and liberal spirit, which appears to have been exercised on this 
occasion by the Hebrews, served to repress the first risings of 
dissention, and was made to condace to the enlargement of the 
Church. United again in the spirit of Christian charity, “ the 
Word of God increased ; and. the number of disciples multiplied 
in Jerusalem greatly ; and a great company of the priests were 
obedient tothe faith. (Acts vi. 7) | 

The Jews tell us, that there were not less than 480 synagogues 
in Jerusalem, for prayer and the exposition of the law ;' connected 
with which were schools or colleges, for the instruction of young 
persons. Many of these schools were erected at the expense of 
Jews residing in foreign countries, after whom they were named, 
and who sent hither their youth to be educated in the knowledge 
of their law and religion. “ Stephen, full of faith and power,” 
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having done “great wonders and miracles ameng the people,” and 
having thereby awakened the malice and opposition ot the Jews, 
five of these synagogues combined together to enceunter him ; 
—the synagogue of Libertines, that is, as Cave supposes, Jews 
emancipated by the Romans ;—ihe synagogue of the Cy renians, 
that is, Jews who inhabited Cyrene, a famous city of Lybia ;—the 
synagogue of the Alexandrians ;—that of Cilicia, in the Lesser 
Asia s—and that of Asia, that is, that part of Asia Minor which 
lay near to Ephesus. These all rose up to dispute with Stephen. 

The Sacred History is silent concerning the particular subject of 
disputation ; but it informs us that his adversaries “ were not able 
toresist the wisdom and the spirit by which he spake :” a remark- 
able and direet fulfilment of Ohrist’s promise to his disciples, ‘ I 
will give you a mouth and wisdom, which all your adversaries 
shall not be able to gainsay nor resist” (Lake xxi 15.) 

Unable to refute St. Stephen, yet unwilling to yield to the truth, 
and enraged at the triamph it had obtained, these men no longer 
ventured to oppose him with open argument, bat betook them- 
selves to the basest methods of silencing him. ‘They suborned 
false witnesses against him, hoping that he might thus fall a saeri- 
fice to their malice, under the same pretexts which had been al.- 
leged against his master. ‘‘ We have heard him speak,” said they, 
* blasphemous words against Moses, and against God And 
they stirred up the people, and the elders, and the scribes and 
caine upon him, and caught him, and brought him to the coancil, 
and set up false witnesses, which said, this man ceaseth not to 
speak blasphemous words against this holy place and the law ; 
for we have beard him say, that this Jesus of Nazareth shal! de- 
stroy this place, and shall change the customs which Moses delli- 
vered us.” (Acts vi. 11—=14 ) 

Stephen was now standing as a criminal before the Sanhedrim. 
charged with having declared, that Jesas of Nazareth should effect 
the ruin of the Temple and the abolition of the Mosaic institutions. 

It may be here observed, that these accusations were grounded 
upon the very errors which blind the Jewish pation to this day ; 
and Stephen’s manner of combatting them, is that which seems 
ihe most likely of al! others to be successful with that infatuated 

eople. A late able writer,* states these errors to have been, 
“Phat God had promised to them in their father Abraham the 
possession of the land of Canaan, that is, the enjoyment of this 
present world ; and that they were to serve him with this expec- 
tation. This was their first and greatest error; the foundation of 
all the rest. For from hence it followed, that the kingdom of their 
Messiah was to be a kingdom of this world; and as Jesus of Na- 


*See 4 Letter to Three Converted Jews, by the Rev. W. Jones. 
Works, vol. xii. 
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gareth did not affect such a kingdom, but declined it, they con- 
claded he could not be the person , and that God had showed it 
by leaving him tobe despised, persecuted, and put to a shametul 
death Concerning themselves they thought, that as God bad 
chosen them for his people, they should never fall away and be 
separated from him : that their Law and their Temple being in- 
tended for perpetuity, w ould never be abolished : and lastly, that 
the Church of God and its privileges should not be extended to 
the Gentiles, and that the Gentiles never would be taken into it.” 

The speech of St Stephen before the Sanhedrim (Acts vii.) is 

a refutation of al! ihese errors ; and his method of arguing, though 
at first view it may not seem pertinent to hissubject, was certain- 
ly telt to be so by the Jews, whom it inflamed with implacable 
rage. 
All who sat in the counci!, looking steadfastly on him before he 
entered upon his defence, saw his face as it had been the face of an 
angel; but neither this, which was probably a divine attestation 
on his behalf, nor the cogency of his reasoning, nor his forcible ap- 
peal to their consciences, could save the holy man from their fary: 
— They were cut to the heart, and gnashed on him with their 
teeth” But he, regardless of what was. passing around him, 
“‘ being full of the Holy Ghost,” his heart wholly occupied with 
divine things, “ looked up steadfastly iato heaven, and saw the 
glory of God,” some bright and sensible appearance ef the Sa- 
preme Majesty, ‘‘ and Jesus standing on the right hand of Ged,” 
elothed in the robes of our glorified nature, and in a posture of 
readiness to protect and help, to crown and reward, his faithfal 
servant. So easily can God satisfy, and even delight us in the 
want of all earthly comforts, and even in the extremity of suffer- 
ing. Divine consolations are often thus nearest to us, when hu- 
man aid is farthest removed. 

He had no sooner made knawn his vision, “ Behold, I see the 
heavens opened, and the Son of Man standing on the right hand 
of God,” than the patience of his enemies was exhausted. Blind- 
ed by their fury, regardless of the illegality of the procedure, and 
taking it for a fact, demonstrated by his own declarations that he 
was a blasphemer, “they cried out with a loud voice, and stop 
ped their ears, and ran upon bim with one accord, and cast bim 
out of the city, and stoned him” (Acts vii 57,58.) But how 
honorable to Christianity is the scene now drawn by the sacred 
writer! The charity of the dying martyr is as fervent as his 
iaith is firm. He had with severity reproached his adversaries 
for their malignant resistance of the truth ; but when they touch 
even his own life, he falls before them without an opposing word. 
In defence of the trath, he was valiant ; but he yields up himself 
without a murmur to their cruel rage. The closing words of the 
historian are pregnant with weighty instruction :—‘ And they 
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stoned Stephen, calling upon God, and saying, Lord Jesus re® 
ceive my spirit. And he knecled down, aad, cried with a loud 
voice, Lord, lay notthis sintotheir charge. And when he bad 
said this, he fell asleep ;” which is the usual phrase whereby the 
New Tesstament beautifully describes the death of true Chris- 
tians ; and, in the present instance, it strikingly contrasts the tran- 
quility of the dying martyr, with the fury of bis avacderers * 
‘Phe eloquence of a Cicero,” says an. admirable historian of 
the Church of Christ, “ would be mere feebleness on this occa- 
sion. All praise is below the excellency of that spirit which 
shone in this first'of martyrs. Let it stand as an example of the 
genuine temper of martyrdom, of real faith in Christ, and of real 
charity to mea ; and let the heroes of the world hide their heads 
in confusion.” [ Chris. Observ. 


ON FREE THINKING. 


Ivy is usual with mathematicians, and some others, who on eve- 
ry occasion affect a more than common accuracy, to set out in their 
inquiries with a list of definitions and axioms. ‘The nature of thus 
paper allows, and indeed demands, an easier mode of composi- 
tion ; not cramped with such rigid formalities, but free to expa- 
tiate on its subject in a copious and popular way ; though should 


* Very different opinions have beer entertained, both in former and 
later ages, concerning the time of St. Stephen’s martyrdom.--A mong 
the moderns, Cave plates it in A. D. 33, the very year of ovr Lord’s 
ascension, or the beginning of the following year ; to which latter year 
Bishep Pearson assigns it. Valerius, in his annotations upon Eusebius’ 
Ecclesiastical History, mentions various opinions of ancient writers 
Upon this subject. Asthe passage may be acceptable to some, it is here 
subjoined as quoted by Lardner :-—Quo anno Stephanus martyrii coro- 
nam adeptus sit, non conyenit inter omnes. Alii eodem anno, quo 

assus est Christus, lapidatum illum volunt. Ita diser'e scribitur in 
en Chronologicis, quz cum Eusebii Chrenieo edidit Scaliger, 
peg. 63. Et hec videtor fuisse Eusebii sentensia, ut ex hoc loco apparet 
— Alii vero triennio post Christi mortem mastyrium Stephani retulerunt 
—-Ita scribit in Chronico Georgius Syncellus. Multi etidm ulterius 
processerunt, et Siephanum anno ab ordinatione sua septimo passum 
esse scripserunt. Inter quos est Eyodius epue Nicephorum, et Uip- 
polytus Thebanus, et auctor Chronici Alexendrini. qui anno Claudii 
primo Martyricum Stephani adsignat. Vales, 4nnot.in Busedb. l. 2. cept. 
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it'be thought needful, it may be permitied to draw ap its forces fn 
the close compacted form of demonsiraiion. He who would com- 
bat sach nidtable things as vice aod error, that, Proteus-Jike, are 
perpetually revolving into new shapes, will often find it necessary 
to change his method ofassault. Lt may not be improper, on the 
entrance of our present speculation, to lay down the following de- 
finition of & free thinker, with a few words of illustration : I do 
not méan as the term may be‘ generally onderstood in the werld, 
but according to @ more exact consideration of things themselves. 
A free-thinker, then, is one who canthink as he pleases, or ac- 
cor ding to the determinations of his will. This definition seems 
perfectly agreeable to conmon’sense, and to speak for itself, Ii 
a mun’s thoughts be always obedient to his pleasure, or the order 
of his will, he certainly thinks as freely as it is possible to conceive 
any one to do; ray, he only thinks freely so faras this is the 
case; for either he thinks conformably to his will or pleasure, or 
in cbntratiety to them, or without any will or pleasure at all, or, fi- 
nally, in a manner compounded of the three together. Now, ifa 
man think in contrariety to bis will or pleasure. he certajnly is not 
a free thinker, ‘unless he be so who has lost the government of 
his thoughts, which for a while are deaf, as it were, to ail the 
commands and orders of his will; and if he think without any 
determination of his will or pleasure (if it may be called thinking) 
and be only a mere passive subject of ideas and perceptions, he 
is just as free as a mirror that reflects a variety of transient ima- 
ges; it therefore evidently foilows, that a man is only so far a frec- 
thinker as his thoughts flow in agreement with bis will or plea- 
sure. I believe, in the present state, our thinking is of a mixt aa- 


‘ture, made up of the three kinds above specified ; but yet it is 


only free in proportion as it partakes of the first, viz. as it corres- 
ponds with the determinations of our will, 

It will appear from the above remarks, that free thinking, ac- 
cording to the moral disposition of the person, may be good or ill ; 
as a man’s pleasure may be tothink wrong and wickedly as well 
as otherwise. “It is not the freeness of our thoughts, which alone 
is sufficient to constitute them virtuous; something more is requi- 
site to this purpose. A band of robbers, hid in the dark retreats 
of a forest, may consult very freely how to seize some rich booty 
they have in prospect; perhaps more so than a cabinet council 
when the great concerns of 4 kingdom claim their consideration ; 
and there is a kind of intellectual banditti, joined in close confede- 
racy, up and down the world, to plunderthe weak and unsettled 
of all their little remaining stock of reason and virtue,‘who, in 
such inglorious schemes, I doubt not, exert their small talents with 
all the freedom of the greatest philosophers. 

A wicked being, or one whose will and’pleasure is corrupt, and 
who naturally delights m what is vile and hurtfol, is the more to 
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be dreaded in reason as his freedom of thought and action is 
increased. It 1s happy when the faculues of such a being are 
clegged imtheir exere:se, chilled wiih terrors, shackled with fears, 
or tail in their effect by a want of skill adequate to tne mal gnity 
of intention. On theother hand, a good being, whose taste and 
pleasure is traly virtuous, becomes sull better and more lovely by 
how much his exercises are more free and disencumbered. ‘The 
opposite motions of each will be the swifter as impediments are re- 
moved; the one still rising to higher degrees of virtue and felicity, 
the other plunging deeper im iniquity and wretchedoess 
A man possessed of great abilities, without a virtuous disposi- 
tion of heart, is onesof the most dangerous creatures in the world. 
In private life, he is fitted to create suspicion and terror ; as every 
one connected with him must live under perpetual apprehension, 
of being duped by his policy or oppressed by his injustice In the 
state, he is,apt and qualified to be a powerful instrament of ty- 
ranny, or, on the other hand, to be a popular incendiary ; in se- 
cret.cabals, to blow the coals ef sedition, and then, ike Nero on 
the top of his. palace, to view with infernal triumph the conflagra- 
tion he has kindled.. Such are his pastimes in the affairs of the 
present life, and these may be stiled the innocent sports of his ge- 
nius, compared with the dreadful evils that mark his steps when 
he has once set his foot on sacred ground, whether he advance 
with the gravity of an old ur tl, a or with the engaging art 
and. manner of a fine gentleman; for the devil has emissaries of 
all characters, to suit the various casts and humors of the world. 
It is not then a mere freedom of thought, simply considered, 
which has in it any thing valuable, or which confers any virtue or 
dignity on the possessor: on the contrary. if the person be of an 
il, moral character, such a freedom can only serve to render him 
the more base and detestable : it adds wings, as it were, to his im- 
piety, and enables him with a towering pride to brave heaven, 
who might else have passed his days an humble reptile of the 
earth. A wicked [ree thinker is like some hardened villain, who, 
neither awed by fear nor shame. follows} without check, every 
purpose which a heart dead to all virtuous feeling can suggest. 
This, the young adventurer has not attained; he finds his want of 
freedom and self command on the point of some dangerous enter- 
prise ; ‘his tongue falters when he would cry ‘stand ;” his hand 
trembles, and he almost forgets the sad business in which he is 
comers Bat the veteran has shaken off these slavish fears; he 
will take your purse and then calmly demonstrate that he has done 
you/no injury. Itis evident this lust is more of a free.thinker, and 
acter teo ; bat certainly not a better man. 
How many years have some persons of pregnant genius and 
unwearied diligence been in learning the art and mystery of free- 
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thinking, and yet could never attain their unhappy purpose, till 
they had silenced conscience, utid extinguished every spark of 
true virtue ! 

*¢ What!” you will say then, “ ate there no Virtuous ftee-think- 
ers?” * Yes; such are all the myriads that people the celestial 
regions, whose wise and holy thoughts know nothing of the least 
constraint, flowing in perfect unison with the steady determina- 
tion of their will, which invariably points anto H1M who is the 
origin and end of all, the centre of perfection and happiness. But 
I need not send you to the skies; such free thinkers there are on 
earth ; men endued from heaven with a spirit of true treedom ; 
now indeed, in thé present imperfect state, Clogged in its eXertion 
innumerable ways, which makes them, not seldom, with a de- 
gree of impatience, long for the perfect liberty of the sons of 
GOD. It would not be surprising if some persons should ask, 
“ Pray, sir, what is this new sect of free-thinkers you speak ot ? 
at least itis new to us; we remember never to have read or heard 
of them, and should be glad of information.” It would be ilt 
manners indeed, not to answer so civil a question ; and that I may 
satisfy, in some measure, such fair inquirers touching tbis ancom- 
mon sect, I shall give a few lineaments of their character, hoping it 
will invite them, in a sedate hour, to trace it with greater accuracy. 
They are not a credulous generation, as some would draw them ; 
simple creatures, that believe every word ; but, as wise men, they 
look well to their going : of searching, inquisitive spirits, they try 
all things, that they may find and hold fast that which i8 good > 
men of impartial minds, who accept hot persons in judgment, but 
hear the small as well as the great, considering that as the latter 
are not always wise, so, whatever the world may think, there are 
wise men, the lustre of whose understanding is hid in the shade 
of poverty: they burn with a supreme love of truth, insomuch that 
they will buy it at any rate, and sell it not, being apprized of its 
inestimable worth, counting it infinitely more precious that ra- 
bies, and that nothing is to be compared with it : and what some 
will hardly credit, they are men of reason, willing to have their 
principles and practices canvassed with the severest scrutiny, and 
give a reason for both to every fair inquirer, or honestly confess 
their errors upon conviction. They would rather own trath in 
the lowest degradation, than sit with folly and error in the highest 
dignity : well knowing, that, however the latter may get the lead 
in their short course through a benighted world, yet that truth 
finally shall win the race and triumph forever; and to add only 
one feature more, (for I intend not a finished picture) they are 
men humbly sensible of their remaining ignorance and imperfec- 
tion, patient of instraction and reproof, never satisfied with any 
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nowledge and virtae. 
Let the free-thinkers of this age take up, for a moment, this 
portrait, and try if they can discern their own likeness. [Ch. Ob. 


ON TRUE AND FALSE REPENTANCE. 


Extracted from the works of Mr. Venn. 


‘ Tue word of our Saviour is express, in concurrence with all 
the prophets, that without repentance we must perish This isa 
truth too plain to be called in question. Yet the love of sin, ren. 
dering us averse to repent, we naturally substitute something for 
repentance consistent with self indulgence, and foolishly trust in 
this base counterfeit. 

‘ To put, therefore, true and false repentance in oppositior to 
each other, will be a subject of much instruction, and great use, 
through the divine blessing. 

* Observe. then, false repentance takes its rise only from fear. 
When conscience sharply accuses, and threatens impending de- 
struction ; when the law draws up the indictment, ‘ thus and thus 
hast then done, and the wages of thy sin is death ;’_ much distress 
of mind must be felt, and self-love will prompt to tears and lamen- 
tations, and a renunciation of the beloved lust, which is now the 
cause of so much pain and dread. Yet no sooner is the storm 
over, which fear of death and judgment raised. than the false pen- 
itent grows easy ; listens again to the vile seducer, and works in- 
iquity with all greediness. till some fresh alarm revives his fears 
which again produce the same effects’ Thus too many repent 
and live in sin, till their hypocrisy receives its just reward. 

‘Or perhaps deeper impressions, made by distress of con- 
science, produce a uaa of manners, and an abiding dread 
of seme presumptuous offence, which has made the false penitent 
smart so severely, Yet, in this case, the sinner’s passions are 
only chained up. and he deterred, by an external cause, from liv- 
ing after the desires of his heart. It is trae, terrors often prepare 
the way for true repentance ; but, remaining alone, they effect no 
conversion. 

‘ Yet it is much better to tremble under apprehensions of wrath 
to come, than to have no forebodings, and a conscience past feel- 
ing. The far greater part of true penitents, who haye been mos 
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exemplary, and whose conversion encourages the vilest? sinners 
‘to turn to God, have first cried for mercy. like the jailor at 
Philipi, almost at their wit’s end, for fear of being lost for ever. 
Instead, therefore, of construing W hat has been said to expose 
false repeniance,’ against yourselves, so as to lead you to think 
that you have ‘ not iaken one step right, because you have turn- 
ed to God out of fear; let ii only excite you to pray, that terrors, 
which are no certain proofs of true repeatatice,’ may lead you to 
those graces, which evidence the existence of that repentance 
which needeth not to be repented of. ‘ The certain proofs’ of 
true repentance ‘are, sorrow for sin, and aversion to it, from an 
abiding conviction of the dishonor it oilers to God ; from a con- 
sciousness that the deportmen’’ of life, ‘and the ruling tempers 
of the heart, have been very base and detestable. I'he language 
of a true penitent is this: ‘ 1 acknowledge my transgression, and 
my sin isever before me. Ageinst thee, thee only have I sinned : 
mine iniquities have gone over my head as a beavy burden: they 
are too heavy for me. Deliver me from all my transgressions— 
let not my sins have dominion over me.’ Here is hatred of sin, 
and grief of heart for having done iniquity; here is a desire that 
no last shou!d be spared, though dear as a righteye. How glar- 
ing a difference between the restraints of iear,” indacing us to 
leave sin for a season, ‘ and that loathing ourselves,’ that haired 
to sin, attending true repentance ! between a mere selfish regard, 
leading to a temporary or partial reformation ; ‘ and ardent fixed 
desires to conquer corruption in every shape, and live for God 
alone 

‘ False repentance dishonors God, by distrasting his merey. It 
is full of unbelief, though a blessed door of hope is opened for the 
greatest sinners ; though pardon and everlasting salvation,through 
the blood of Christ, are offered unto transgressors without money 
or price, Even in this glurious refuge, the false penitent sees no 
safety, The law of God challenges his obedience, and condemns 
his transgressions.. Conscience concurs with the precept and 
sentence of the law. In order, therefore. to pacify conscience, 
satisfy the law, and.lay, as he thinks, a good foundation of hope, 
the false penitent’ engages in a number ¢ of resolutions, promises, 
attempts to ohey better, penances, and a variety of self righteous 
schemes ;’ without looking for pardon in the blood of Christ, or 
strength in the grace of the Spirit. ‘ Sad defects in’ his perfor- 
manees ‘ still leave him in fears, whicl: again excite him to’ like 
vain ‘endeavors. ‘Thus a false penitent, notwithstanding the 
greatness of his sorrow, and the pain of his convictions, still seeks 
righteousness by’, outward ‘ warks, afraid to trust in the mercy of 
God, manifested in the death of his only Son. Indeed. a false 
penitent may Have so much regard to Christ, as'to use his name 
if prayer for pardon, though he dares not trust in his sacrifice for 



















































34 


Still he has a secret hope, that his sorrow, if it were mare 
cere, his reformation, if more exemplary, and his performance 
of duties, if more exact, would recommend him to the favor of 
God, more than Christ’s merits can, and prove a better security 
against punishment. He will not look for the mercy of God, unto 
eternal life, through our Lord Jesus Christ. He’ is desirous of 
retaining ‘ some worthiness of it in himself. 

* The natare of true repentance is in every respect different. 
The trae penitent approaches bis much injured Maker, feeling 
his desert of eternal pejection—but he comes before a mercy seat. 
He confesses, that were God to mark iniquity, he could not stand 
before him ; yet he remembers there is forgiveness with him, and 
a redemption, that he may be feared. He !ooks to the 

lood of Christ aJone to cleanse his soul from guilt,’ and take 
away the curse due to his great offences. ‘ Wash me thoroughly 
from my wickedness, and cleanse me from my sin; purge me 
with hysop, and I shall be clean; wash me, and I shall be whi- 
ter than snow.’ ‘This hope of mercy embitters to him all his sins, 
makes him loathe them, and ery for deliverance. 

‘Is God ready to forgive, says the true penitent, and I have 
sinned against such astonishing goodness? Is sin so hateful to 
him, that, to make atonement,’ punishment must be inflicted on 
‘his dear Son? How then must I appear in his eyes, who am 
nothing but sin? Have my offences been accessary in nailing 
Christ to the cross, and bringing him ander the agonies of a curs- 
ed death, and shall I take pleasure in them again? Have I dis. 
honored God so much already, loaded his beloved Son with so 
many indignities, and brought such a charge of sin upon myself? 
It is high time to’ renounce ‘ every vile lust, as an enemy to God. 

‘ How plain is the opposition here between flying from God in 
fear, like Adam after his fall, and an humble self-condemning ap. 
proach to him, like the prodigal sen to his father ; between proud, 
though earnest attempts to obtain favor with God by’ mere partial 
reformation of life, and humble ‘ dependence for pardon on the 
blood of Christ alone; between distress from regard’ only ‘to 
personal safety, and grief and shame for sin, as the greatest evil in 
the world, and the basest return to God and Christ. 

‘ False repentance can consist with aversion to God and his 
law ; in true repentance, the love of both prevails. The terrors, 
which’ false peniterts ‘ feel, arise from’ an imperfect view of the 
eharacter of God. ‘They know that they have greatly provoked 
him, and therefore want some covert from his wrath. As they 
have some idea both of his holiness and power, he appears to them 
as’ a tremendous ‘enemy. ‘They desire, therefore, to be at peace 
with him’ only because they know ‘that the quarrel will end in 
their everlasting destruction, On this account they resolve to obey 
him, as slaves serve diligently atyrannical master, though their 
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inclination is directly contrary to their work. Thus, in the case 
of false penitents, were the penalty of the law removed, they 
would presently return to their old courses with delight. ; 

‘ The true penitent, on the contrary, sees great excellence in 
obedience ; and strives, for this reason, to obey with all exactness. 
He grieves, because he is carnal, sold under sin ; because from 
the nataral opposition of his heart to God, he cannot perform the 
service which he owes unto him. He grieves, not because the 
law is so strict, or its penalty so terrible ; for he delights in the 
law, because he esteems the commandment to be holy, and just, 
and good He breathes earnestly after holiness, esteeming it no 
less a blessing than deliverance from condemnation. He does not 
desire, that the law should bend to his corruptions, but that his 
heart should become fully subject toit. ‘To partake of the re- 
demption that is in Jesus,’ even the forgiveness of sins, ‘ to con- 
quer every vile affection, and to live in commanion with God, is 
the greatest desire of his soul. | 

‘ False repentance’ is generally transient; wearing off as the 
alarming circamstances, from which it arises, subside. * But true 
repentance is a lasting exercise of the soul, Many sad instances 
we find of persons, who for a time appear under much trouble 
and sorrow for their sins, yet they’ soon ‘return’ again ‘unto them. 
Others quiet their conscieaces, by’ their reliance on their partial 
retormation, and forma! course ‘ of religious duties. From hence 
they become’ careless ‘and secure. Some of this character? may 
‘even boast of their experience, and talk of joy in God, whilst 
they know nothing of humiliation, for their manifold corruptions, 
imperfect duties, and numerous failings. Hence, their prayers are 
habitually offered up in a slothful spirit, without desiring an an- 
swer ; the great things in the law of God are but mean in their 
eyes ; and all their religion is reduced to a lifeless form, to God 
hateful, and to themselves unprofitable. 

* On the contrary, true repentence produces lasting self-abase- 
ment.’ This is felt even afier justification, not only for past offen- 
ces, but also ‘ for remaining corruptions, as they are discovered. 
The true penitent’ believer ‘ does not forget his past sins, because 
he has peace with God. ‘The enjoyment of so high a favor makes 
his former offences much more’ hateful ; the remembraace of them 
deeply humbles him before God ‘ Not that he looks back to past 
years only for matter of humiliation; his present state of mind 
calls upon him to renew his confession and’ sorrow before God. 
He feels’ such frequent workings of a carnal, worldly, unbeliev- 
ing spirit ; so little love to God and man ; such strong strog- 
giings of corruption in ‘ his soul, under provocations to envy, 
pride, anger, impurity, and discontent, that, though’ he keeps him- 
self from open violation of the law of liberty in Christ Jesus ; ‘yet 
ke groans often, being burdened* with an evil nature.’ And be 





80 


eontinues to grosn and to feel grief on account of this evil natare, 
until perfect lové delivers him into the full liberty of the sons of 
God. Indeed, after this, he will feel sorrow and shame tor his 
past trausgressions, until death delivers him from. his present 
mode 0! existence. 

‘ Do I know, says the true penitent’ believer, ‘that God has 
ardoned my transgressions? What an instance of mercy is this! 
fow marvellous the grace which plucked.a brand out of the fire ! 

And amI still doing so little for him who has done so much for me? 
O vile ingratitude! QO that I could obtain more victory over my 
corruptions! How often have Ilamented my infir nities und defects, 
yet I have cause to dosostill! How often designing and pursu. 
ing closer communion with God, but what a peor progress do | 
make! How would the’ imperfections * found in my best duties 
separate betwixt God and my soul for ever, had I vot the blood 
of Christ to’ atone for ‘ me, and the benefits of his intercession‘ as 
my glorious Advecate with the Father! 


(To be continued. ) 


TRAVELS IN PALESTINE. 
From Jordan to Jerusalem. 


We arrived without accident at Jericho. The abbe Mariti has 
given a good sketch of the bistorical facts relative to this celebra- 
tedtown. -He hus also treated of the productions of Jericho, the 
manner of extracting the oil of Zaccon, &c. It would therefore 
answer no endto repeat what he says, except to make travels out 
of travels. It is also well known, that the environs of Jericho are 
adorned with a spring, whose waters, formerly bitter were ren- 
dered sweet by a miracle of Elisha. This spring is situated two 
miles above the town, at the foot of the mountain where Christ 
prayed and fasted forty days It separates,,into two branches. 
On its bunks are seen seme fields of doara, groupe of acacias, the 
tree which yields the balm of Jadea, and shrubs resembling lilae 
in their leaves, but which were not in flower. At present there 
are.veither rose nor palm-trees at Jericho; and I could not treat 
myself with the nicolai of Augustus : these dates, in Belon’s time, 
were much degenerated. An aged acacia, overhangs the spring, 
and a iitt'e lower. another tree bends in sach a manner over the 
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stream that issues from this spring as to form a natural bridge 
across it, : 

I have observed that Ali Aga was a native and governor of the 
village of Rihba| He conducted me into his territory, where I 
could not fail to be well received by his subjects, who actually 
came to pay their respects to their chief. He wished me to go 
into an old house which he called his castle, bat I refused this ho- 
nor, and chose rather to dine by the side of Elisha’s spring, now 
denominated the King’s Fountain. As we passed through the vil- 
lage, we saw a young Arab seated by himself, with his head 
adorned with feathers, and dressed as for some extraordinary oc- 
casion, All who passed that way stopped and kissed his fore- 
head and cheeks; I was informed that he was just married. We 
halted at Elisha’s spring. A lamb was slaughtered, and_ put 
down whole to roast before a fire kindled on the brink of the wa- 
ter. When the banquet was ready, we seated ourselves round 2 
a wooden dish, and each tore in pieces with his fingers a portion 
ofthe victim. One is fond of discovering in these customs some 
traces of the manners of ancient times, and of finding memorials of 
Abraham and Jacob, among the descendants of Ishmael. 

The Arabs, wherever I have seen them, in Judea, in Egypt, 
and even in Barbary, have appeared to me to be rather tall than 
short. Their demeanor is haughty. They are well made and 
active. They have an oval head, the brow high and arched, 
aqueline nose, large eyes with a watery and uncommonly gentle 
look. Nothing about them would proclaim the savage, if their 
mouths were always shut ; but as soon as they begin to speak, 
you hear a harsh and strongly aspirated language, and perceive 
ne and beautifully white teeth, like those of jackals and ounces ; 
differing in this respect from the American savage, whose feroci- 
ty isin his looks, and haman expression in his mouth. 

The Arab women are still taller in proportion than the men. 
Their carriage is dignified; and by the regularity of their fea- 
tures, the beauty of their figures, and the disposition of their veils, 
they somewhat remind you of the statues of the priestesses and of 
the muses. This must, however, be understood with some re- 
striction ; these beaut:ful statues are often clothed in rags; a 
wretched, squalid. and suffering look degrades those forms so ele- 
gant ; a copper teint conceals the regularity of the features ; in a 
word, to behold these women as IT have just delineated them. yon 
must view them at a distance, confine yourself to the general ap- 
pearance, and not enter into particulars, 

Most of the Arabs wear a tunic, fastened round the waist by a 
girdle. Sometimes they take one arm out of a sleeve of this tunia, 
and then they are habited in the antique ‘stvle ; sometimes they 
put on awhite woollen covering which serves for a tega, or man- 
tle, or a veil, according as they wrap itrround them, suspend it 
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from the shoulders, or throw it over their heads: They go bare. 
foot, and are armed with a dagger, a pike, and a long fire!ock. 
The tribes travel in caravans ; the cameis going in file. The first 
camel is fastened by a cord made of the tow of the palm to the 
neck of an ass, which is the guide of the troep; the latter, as lead- 
er, is exempt from all burden, and enjoys various privileges, 
Among the wealthy tribes, the camels are adorned with fringes, 
flags, and feathers. 

Che horses are treated, according to the purity of their blood, 
with more or less honor, but always with extreme severity-— 
They are never put ander shelter, but left exposed to the most in. 
tense heat of the sun, tied by all four legs to stakes driven in the 
ground, so that they cannot stir. The saddle is never taken from 
their backs. they frequently drink but once, and have only one 
feed of barley intwenty-four hours. This rigid treatment, so far 
from wearing them out, gives them sobriety, patience, and speed. 

I have often admired an Arabian steed thus tied down to the 
burning sand, his hair loosely flowing, his head bowed betreen 
his legs to find a little shade, and stealing with his wild eye, an 
oblique glance at his master. Release his legs from the shackles, 
spring upon bis back, and he will paw in the valley, he will re- 
joice in his strength, he will swallow the ground in the fierceness 
of his rage, and you recognise the original of the picture delinea. 
ted by Job. 

All that has been related concerning the passion of the Arabs for 
stories is truc,and of this I shall give one example. In the night 
that we passed on the shore of the Dead Sea, our Bethlehemites 
were seated round the fire, their pieces being laid on the ground 
by their sides ; while their horses, tied to the stakes, formed a se- 
cond circle about them. Having drunk their coffee and talked a 
cood deal together, these Arabs all became silent, with the excep. 
tion of their sheik. By the light of the fire I could sce his ex- 
pressive gestures, his black beard, his white teeth the various 
forms which he gave to his garments in the course of his relation. 
His companions listened with profound attention, all bending for- 
ward with their faces over the fire, sometimes ejaculating an ex- 
pression of admiration, at others, repeating, with emphasis, the 
gestures of the narrator. Some horses’ heads advancing over 
the company and discernable in the shade, contributed to give 
this scene the most picturesque character, especially if we in- 
elude in the view, a corner of the Dead Sea and the mountains of 
Judea. 

If I had studied with such interest the American hordes on the 
banks of their lakes, what a different species did I here contem- 
plate! I had before me the descendants of the primi:ive race of 
mankind ; I beheld them with the same manners which they havé 
retained ever since the days of Hagar and Ishmael; I beheld 
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them in the same desert that was assigned to them by God for 
thew inheritance: he dwelt in the wilderness of Pharan 1 tound 
them in the valley of the Jordan, at the foot of toe niouniuins of 
Samaria, in the neighborhvod of Hebrou, on the spot where at 
Joshua’s command the sua steed still. in the plain of Guinorrah 
et reeking with the wrain of Jehoyuh, though formerly cheered 
by the gracious miracles of Christ. ; 
‘What particalarly distingaishes the Arabs from the tribes of the 
New World, is, that ami:ist the pudeness of the former you stl 
perceive acertuin degree of delicacy iu their manners ; you per 
ceive that they are natives of that esst, whichis the cradle of all 
the arts, all the sciences, and all religions Buried at the éxtsem- 
ity of thy west, in.a by corner of. the. universe, the Canadian in- 
habits va‘hes shaded by eternal forests, and watered by immense 
rivers; the Arab, cast as it. were. upon ine high road of ihe world, 
between Africaand Asia, rovesinthe brilliant regions of Aurora, 
over a sol without trees and without water, Among the tribes 
descended from Ishmael. it is requi-ite that shere should be mas- 
ters und servants, domestic animals, aud-a liberty in sabjection to 
laws. Among the American hordes maa siill enjoys in unsocial 
solitude his proud and crucl independence ; instead of the wovl- 
len garments he has the skiti of the bear; instead of the lance he 
is armed with the arrow, instead of the dagger the club. He 
knows not. and if he did, woald disdain the date, the water mel- 
on, the milk of the camel: Mesh and blood must compose his ban- 
quets. He has not woven the hair of the goat, that he may shel- 
ter himself ander tents ; the elm which hus fallen from age sup- 
plies hark for his hut He has not trained the horse to pursue the 
Antelope; he himse!fruns down the elk in the chase. He is not 
connected by his origin with th: great civilized nations; the 
names of his. ancestors wre not to be found in the annals of em. 
pires; the contemporaries of his ancestors are ancient Oaks thut 
are -till standing Monuments of nature, and not of history, the 
tombs of his fathers rise anheeded among unknown forests. In a 
word, withthe Ameriesnevery thing proclaims the savage, who 
has not yet arrived at a state of civilizations; in the Arah every 
thing indicates the civilized man who has returned to the savage 
state 
On the 6th, at three in the afternoon, we guitted Elisha’s 
spring, and set out for Jerusalem. We left on the right, the mount 
where Christ fasted forty days, which rises abeve Jericho exact. 
ly opposite to Monnt Aharim, whence Moses, before his death, 
surveyed the Land of Promise. As we entered the mountains of 
Jodea, we saw the remains of a Roman aqneduct ‘The abhe 
Mariti. haunted by the recollection of the monks, insists that this 
aqueduct belonged to some ancient fraternity, or served to irrigate 
the adjacent lands, when the sugar cae was cultivated in the 
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plain of Jericho. If the mere inspection of the work were not 
sufficient to confute this absurd idea, we might consult Adricho. 
mius, in his Theatrum Terrw Sancta, the “iueidatio historica 
Terre Sancta, by Quaresmiis, and most of the travellers alrea. 
dy quoted, The road which we pursued among the mountains 
was broad and sometimes paved ; u is perhaps an ancient Roman 
way. We passed the foot of a mountain formerly crawted with 
a Gothic castle, which protected and commanded the road. We 
then descended into a deep gloomy valley, called in Hebrew 
Adommin, or the place of blood Here stood a small tuwn be. 
longing te the tribe of Judah, and in this lonely spot the Samaritan 
succored the wounded traveller. We here met the pacha’s caval. 
ry ‘eeding to the other side of the Jordan, on an expedition 
which I shall tiave occasion to notice hereafter. Fortunately night 
coricealed us from the view of these troops. 

We passed through Baburim. A little further we alighted at 
a fountain. We began to ascend the back of the Mount of Olives ; 
and came to Bethany We then descended the Muunt of Olives 
which overlooks Talaialeny’ and crossed the brook Cedron in the 
valley of Jehosaphat. A path winding at the foot of the temple 
and leading over Mount Sion, led us to the Pilgrim’s Gate after 
thuking the complete circuit of the city. It was midright. Ali 
Aga obtained admission for us. The six Arabs retarned to Beth- 
lehem and we repaired to the convent. A thousand unfavorable 
reports had already been circulated respecting us. It was said, 
that we had been killed by the Arabs or the pacha’s cavalry: I 
was censured for having undertaken the pasties with so small 
afi escort, a circumstance, the blame of which was thrown on the 
imprudent character of the French. Succeeding events. howev- 
er, demonstrated. that had I not adopted this resolution, and avail. 
ed myself of the first hours after my arrival at Jerusalem, I should 
never have been able to penetrate to the Jordan * 

[ Chatequbriand. 


_ © IT have been informed, that an Englishman, in the disguise of an 
Arab, went alone twice or thrice from Jerusalem tothe Dead Sea, This 
is very possible, and I even think, that in this way, a man runs Jess risk 
than with an escort of ten or twelve persons. 
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POETRY. 


Loneine AFTER Heaven. 


O miserable world ! when shall I bid 
Thy dreary wilds adieu, and rise to fields 
Of everlasting bliss, beyond the reach 
Of sin and death: no more ordain’d to tread 
These miry vajes, or climb, with weary steps 
These dreadful steeps, and hear the gen’ral voice 
Of grief resoand thro’ all this howling waste ! 
No more destin’d to see, with weeping eyes, 
Inhuman deeds performed by man against 
His fellow-man, or hear the sons of hell 
Blaspheme the name of Gop, deny his truth, 
And on the heirs of glory pour contempt : 
No more expos’d to dang’rous snares, or call’d 
To meet, in dreadful fight, onnumber’d hosts, 
Grown old in war, and full of hellish hate. 

Patience my soul ! thy sorrews have an end; 
Ere long, if faithful to thy Father, Gop, 
Theo shalt ascend to claim thy native skies, 
And join the blest society of heaven. 

_O happy world of light ! no tear is seeg, 

Nocry is heard in thee! Ne fear of pain, 
Of sorrow, or of death can ever reach 
Thy blissful shores. Thy blest inhabitants, 
From all the ills which vex this lower world 
For ever freed, enjoy immortal youth, 
Celestial glory, and consummate bliss. 












FLEGIAC STANZAS; 


On the death of the Rev. Cuanuss WESLEY, a. ™. 
& 





Be still, ye winds ; ye zephyrs cease ta blow ; 
Whilst masic most melodious strikes my ear, 
Let me, in silent rapture luli’u below, 
The Sone of Trrumeu, Duge of Angels, hear. 


Ye sons of Tubal, [Tande’s of the day, ~ 
Who yearly meet to sound a JJandel’s fame ; 
Oh! could you hear this soft, enchanting lay, 
How would ye hide your faces all for shame ! 
























Oh! what are all your pipes, afd thousand strings, 
With various notes, which charm a monarcli’s ears ; 
Compar’d to this, the tane which Uriel sings, 
This sound divine, this music of the spheres ! 


Transporting concert !—symphony complete !— 
Shall human voices dare with this to vie? a 

Extatic concord !— Ob ! ’tis passing sweet !— bs 
To taste it fully, mortals, ye must die! 


Vet sometimes men are favor’d, here beneath, 
With this soft, soothing, sweet, cherubic sound ; 
When, near approaching to the stream of death, 


‘The soul triamphant takes its final bound. 


Some more than common cause, some great event, 
Hath called these tuneful seraphs from on high : 


They surely come. on heav’nly errand sent, 
To*tend some Prince, and bear him to the sky. 


A Prince, indeed, this moment took his flight, 
In Britain born, the poet of his day : 

He left our camp to join the saints in ight ; 

Prepare, ye heav’aly gates, to give him way! 











The chariot now ascends beyond my view, 
My eyes.of flesh can here po further go: 
The angels, mounting, pierce th’ etherial blue, 
And leave the sun and planets far beiow. 


But yet my mental eye pursues them still, 
W here stars, as suns, in native lustre blaze ; 
Wire other moons, perhaps, in orbits wheel, 
Or burning comets in excentric snaze. 


Alas! how narrow was poor Ovid’s mind, 
When Phaeton he sung in Sol’s bright car ! 

A Christian’s view. is clearer, less confin’d, 
And carries him beyend each distant star. 


But should my fancy take her utmost flight, 
And dare the angel convoy’s.course to trace, 

She soon must drop; for, even Milton’s sigit, 
Yea, Milion’s live can’t measure boundless space. 


Suffice it then, that now th’ angelic guard, 
(Who only “tend a soul that’s pare from ¢‘n ;) 


Cry to the pearly gates—*‘ receive our ward ; 
Let bint that kept the truth now enter mn.” 


The gates unfold ; and (oh! th’ amazing scene !) 
Ten thousand times ten thousand suints appear ; 
All cloth’din white, and glorious all within ; 
For, such the spirits, that inbabit there ! 


These now exulting cry, as with one voice, 
* Another soul has burst its earthen clod ;” 
Again the echo runs—“ rejoice ! rejoice ! 
Another saint is come to dwell with Gop !” 


I see, methinks, the whole ha monic band, 


A David, Asaph, Moses, fall of love ; 
In eager expectation ready stand, 


To welcome Wxsxey to the courts above. 
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Perhaps Milion, Rowe,a Watts, or Young, 
Who, in their day, had grac’d this favor’d isle ; 

Steps forth the foremost from the countless throng, 
To greet the British poet with a smile. 


But, shall I dare t’ exclude these bright abodes 
Bach Roman poet, and each Grecian sage; __ 

Who, as they knew him, sung the Gop of Gods, 
And handed down their thoughts thro’ ew’ry age ? 


My charity forbids ; my heart o’erflows ;— 
For, some from ev’ry clime a mansion share : 

In Homer’s Episodes some virtue grows ; 
And, who can say that Homer is not there ? 


Philosophers stand next to hall the man, 

When once arriv’d on heaven’s peaceful shore ; 
Who tri’d their ev’ry system, ev’ry plan, 

And truth had boldly ventar’d to explore. 


A Newton now he meets, a Locke, or Boyle; 
And thousands more of both the wise and great ; 
Who, with amazing industry and toil, | 
Did here the works of God investigate. 


Bat, oh! what wonders can they now disclose, 
Which far surpass the reach of mortals’ ken 5 
Which e’en their stretch of thought could not suppose, 
Whilst clogg’d with flesh,and whilst they were but men. 


In circling crouds see Prophets and Divines, 
Evangelists, Apostles, Priests, and Kings : 
In ev’ry face peculiar lustre shines, 
And each to Westey now in ardor clings, 


On one side see a Paul; a James and John ; 
Who all, in doctrine, sweetly harmonize ; 

These now approve the man, who’ still press’d on, 
Nor stopp’d on earth, till he obtain’d the ptize. 





They much applaud his great, judicious mind, 
A mind so taught by wisdom from above ; 


Becanse so justly, wisely, be defin d : 
That active faith, that faith which works by love. 


Behold a Wickliff, Luther, and the rest, 

Who boldly stood to stem the papal pow’r ; 
These all caress the lately -landed guest, 

Who taught mankind the triune God t’ adore. 


See yonder Leighton, Baxter and an Owen ! 
A Bedell, and an Usher ! (happy pair !) 


Now party geal and bigotry are gone, 
For, even Calvin greets a Westuey there. 


Thro’ files of saints he forward bends his steps, 
(Whilst heav’n with angel trampets loudly rings ;) 
O’er streets of gold hie lightly. humbly, trips, 
To pay his homage to the Kine of Krxes. 


Tis only Daniel, or beloved John, 
Whose pencil such a dazzling scene could draw ; 
Describe the throne, and Him that sits thereon, 
Before whom Gabriel falls with prostrate awe. 


His hair like wool ; his throne like burning flame ; 
His lengthen’d robes are white as purest snoto : 
His name Jenovan, or the great I AM; 
Whom angel-minds in part can only know. 


Yet He, ev’n He, with condescending smile, 
And eyes, whose brightness would eclipse the sun ; 
Approves and cheers the man, who, free from guile, 
Had fought the fight, and now the battle won. 


That thund’ring veice, which earth and heaven shakes, 
When God, for sin, corrects a guilty land ; 

Is gentle now: the Father meekly speaks, 
And, ashe speaks, the hosts in silence stand. 
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« Come hither, son, who boldly hast proclaim’d 
My name on earth ; my free and saving grace : 
To speak the truth thou hast not been asham’d, 
‘But preach’d it freely to the fallen race. 
* Since thou hast overcome, and faithful stood, 
Despis’d a smiling world, nor fear’d its frown ; 


The promise which [ made Pil now make good ; 
Receive from me this uever-fading crow p. 


* Since thoa hast tan’d thy heart to songs of praise ; 
I here present thee with a golden lyre: 

Thou prais’d me, as thou could’st, in haman lays ; 
Now take thy seat amid this wanefal choir. 


“« Since gloomy prisons, regions of despair, 
Did often move thy sympathizing breast : 

Since widows’ cries, and orphans were thy care, 
A mansion thou shalt have among the blest. 


“ The bliss, which heaven yields to thee I give, 
The pleasures, which are here, can never-cloy : 
To dwell with me is heaven : with me to live, 
Is boundless, endless, everlasting joy.” 


Thrice happy soul !—no longer now the sport 
Of hurricanes, and storms, and ev’ry wind : 

Thou’rt safely landed, and hast gain’d the port, 
The peaceful haven, which we Jong to find. 


We still are toss’d on this temrestaous sen, 
Where rocks and quicksands lie on either hand : 
How strait the passage !—Oh! what need have we 
Of faith and hope, to reach /mmanuel’s land ! 


By faith we see the sin, thro’ all the clouds, 
When darkness intercepts, or hides the pole ; 

Yea, when the tempest shotters all our shrouds, 
And swelling billows, like to mountains, roll, 


[ Rev. J. Creightort. 


(To be continued. ) 


wii 


















































